A Humble 


ENDEAVOUR 


Of ſome Plain and Brief 


EXPLICATION 


OF THE 
Decrees and Operations of God, 


About the 


FREE ACTIONSof MEN: 


More Eſpecially 


Of the Operations of DIVINE 
GRACE. 


Written by Mr, JOHN CORBET, /ate Miniſter of 
CHICHESTER, 


On — 


LONDON, 


Printed for Tho. Parkhurſt, at the Bible and Three 
Crowns in C i, near Mercers-Chappel, 1683. 


as LET D '#/9 


pohah-ecſcl th cle: abt ar 


IT HE 


PREFACE. 


He things here diſcufſed I have ſtudied many 
years; and what, by the Writings of Learned 
Men, and by diſcomrſmng with them, and by 
: my own ratiocination, grounded on the Hs- 
» Scriptare, I have apprehended neareſt the 
Truth, which I have been feeling after, 1 have collected tn 
this narrow Scantling, I have been led into this ſearch, not 
out of vain Curioſity, but an honeſt Defire to gain as clear 
a Knowledge in theſe Points, as I cav teach to, that 4 
might be able with more aſſurance to anfold the fame to 
others, as far as is requifite for theer Edification. © *' 
Though the Connſels and Wayes of God canver be foun 
out unto Perfeftion, yet the Light, of Scripture and Nature 
leads us to think and ſpeak of them fo as is moſt agreeable to 
his Infinite Wiſdom and Goodneſs, and fo as his Juſtice and 
Truth may be cleared, and the freentſs and largenefs of \bis 
Mercy magnified, and that the glorious Power of his Grace, 
and the deplorable weatneſs of Fallen Max, may he acknow- 
ledged, and that penitent Sinners may be ſufficiently inconra- 
ged, and that the impenitent may be evidently felf-cons 


demned, 
Az That 


The Preface. 
That which is ſet down in this Enquiry, is moſtly in order 
10 the cleating ' and confirming. of the *P rinciples hete” fol- 
lowing, * © I ARES Bold IG 
_ The help of Divine Grace is the prime and main 
Cauſe of all the Good that dwells in us, and thit is done 
by us: But our own Wills are: the main Cauſe of the Evil 
that is done by us, and of our abiding in that Evil State into 
whichronr Ngture is falken, and God"is\no Cauſe thereof at 
mn | | 


2, God doth decree to. bring ſome to Salvation by. his 
Free Grace and Love: And he doth not decree to damn any, 
but for ſin, as the Canſe of their damnation ; which fin he 
doth not decree , nor effeth, but foreſee, Oo 

3- God doth aſcertain the Comverfion and Salvation of 
his Ele; But he doth not effeth it without their own con- 
currence in a ſubordinate 'way. I ſpeak of thoſe thatFartain 
to. the uſe of Reaſon, not of Infants, Jdeots, and Mad-men, 
whoſe. Caſe. is. of different and peculiar nature. '\* © 

4 Though ' Fleftion doth infer a Certainty that the 
Elett ſhall attain to: Grace and Glory ; yet Non-el*({on 
doth infer no Neceſſity of the fin and damnation of the 
Non-eleft, ſave only that which is called 'Necellitas con- 
ſequentiz, or Neceſſity in order of | Argumentation, and js 
Neceſſity but improperly ſo called, and implies 'no Necefitation 
of the Event. REES 0%. 4 HANES. Aa 
5. Though" God doth not fimply will the Event of the 
Converſion. and Salvation of _ all, \to'. whom the. -Gifpel j5 
' made known ; yet hewills it ſo far, and in ſuch manner; as toth 
abundantly declare his good will towards men ; and doth 
aſſure the diligent of good ſucceſs in their indeavours ;* ant! 
doth convitt. the negligent of. being inexcuſable deſpiſers 'of 
bis\Grace towards them. 0 AY A nk 
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6. God hath given" us all ſons help of grace, more op 
leſs, in order to our Spiritual Recovery. The ſaid help. may 
be improved by us to the obtaining of more, And it is 'not 
Gods ordinary way to deny more help, or to withdraw what is 
given, but upon the abuſe of what is given, and the rehſt- 
ing of what is offered, and for our not doing not only what 
we ourht, but what we might do. 

According to theſe Principles I. have proceeded. My in- 
deavour hath been accompanied with a ſenſe of my own 
great defettiveneſs in the Knowledge of theſe things : But 
7 have done, as [ was able, and amwilling to know where. 
in ſoever I have erred. The perfett clearing "of all things 
and the ſolving of all doubts in theſe Myſterious Points” 
may be above the reach of mortal men. The great Apoſtle ſaid,” 
Weknow but in part. But Truths of the greateſt Moment 
and Evidence may not be disbelieved or doubted of, becauſe 
we cannot ſolve all Difficulties about leſſer and 0'ſcurer 
Queſticns relating to thoſe grand Truths, 


- 
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PARTI L 


Of the Decrees of God about 
the Actions of Men. 


1, What the Divine Decree of an Event doth import, 


O Decreea Thing,is to will and purpoſe its com- 
ing to paſs; and it porch that the Thin 
is judged Convenient. If i 


it bea ſure Decree, 
implies that the Decreer can and will fo pro- 
vide, that it ſhall infallibly come to paſs. 
Gods Decree of an Event, is a willing and purpoſing of 
it as Convenient. Its Convenience he knows by the knowledg 
of ſimple intelligence ; and being decreed, he knows it as a 
Futnre Convenient, by the knowledg of Viſion; and is plea- 
ſed with it. | 

As Gods Efficience is concern'd in the Event decreed, the 
Decree of the Event includes the Decree of the faid Effici- 
efttre, That whatſoever God doth in time, he hath eternally 
decreed to do, I ſuppoſe is unqueſtionable. And for as much 
as no Humane A@t comes to paſs withont his concurſe, he 
hath undoubtedly decreed the concurſe that he yields to ir. 
And there is the ſame reaſon of the Decree of whatſoever on 
Gods part is antecedently neceſſary, as the giving of all Ne- 
cefary Power ,, Preparatives , Means, Concauſes, Objects, all 
which are unqueſtionably decreed of God. 


2. The 


(2) 
2. The Divine Decree dath not infer the Neceſſitation of the Event. 


Hough the Exiſtence of the Event- depends upon Gods 
Eihcience, yet ſumething thereof he may put under the 
Creatures undetermined Liberty. Under this Liberty he may 
put the comparative determination of rhe Will to act rather 
than not to at,iand to att towards ſuch an Object rather 
tan another. Surely it is too high preſumption for man to 
lay, that God cannot Decree or firmly Will that humane act, 
which is in part ſuſpended, on. mans Will ; for inſtaice, ,to 
{7 God conld not decree Adams Perſeverance” tr "the Tate 
of Innocence, if. it werp ;.in; avy part ett 'to his own liber- 
ty to ſtand or fall. ms Re 
Now if ſuch an Aſſertion be an apparently preſumptuous 
limitation of God, beſides other . great inconveniences to be 
objected againſt it, then it may more ſafely and rationally 
be ,held , that Gods Decree of a humane act 1s very agreeable 
to the leaving of it in ſome part to the undetermined liberty 
- of mans will, though to, unfold the Agreement be very diffi- 
cult to-humane Underltaniing. In ſhort, though the Decree 
cannot conſilt wich the - contrary Event, yet it may conſiſt 
with the. poſſibility of the contrary, and fo it doth n6t in 
it ſelf infer a Neceſlitation of the thing decreed. 


3.The Negation of rhe Decree doth not infer an impoſſibility of the Event. 


1Od's Decree is not neceſſary to an Event, by way of cau- 

I fation; Conſequently the negation of the Decree, is not 

a negajon,of what is cauſally neceſſary thercunto; and fo 
it doth not infer- an impoſlibility thereof. As for Example , 
the Negation of Gods Decree of the Perſeverirg Obedience 
of ſome Angels, was not a negation of what was cauſally ne- . 
ceſſary thereunto, for then their Perſeverance had ben inp 
ſible , which a ſober . judgment will not admit. The non- 
exiſtence of a thing not decreed, follows the ” negation of the 
Decree, only by a neceſlity of Iogical illation, but not of 


*# cauſal deficiency, or by a negation of *atly neceſſary Cauſe. 


There 


(.3'/ 


There is a Power properly ſo called, or an adequate Power 
to an at, whereſveyer, there is. all. the, neceſſary cauſaliry of 
the firſt Cauſe, alſo the Objet ahd its neceſſary Poſition, and 
.the Capacity. and neceſlary Prediſpalition, of the Subject, and 
an aptitydeof the Natural Powers, and the neceſſary concur- 
rence of all Concauſes. And all theſe neceſſary Antecedents 
to an AQ may, and commonly do meet, where there is 
no Divine Decree of the A&t, as is undeniable; in the Caſe 
of the lapſed Angels, whoſe Perſeyerance was fully Pai- 
ble, yet certainly not Future. 4 

As Man hath a power to do that which God forecknows 
he will not do, ſo he hath a Power to do that, which God 
hath not decreed that he ſhall do. 

As it is rightly faid , that it Cannot come to paſs that 
any Good will exiſt without the Divine Decree ; to it is as 
rightly ſaid, that it Cannot come to paſs that any Good will 
exiſt without. the Divine Preſcience. But the Cannot in 
both Inſtances isin reſpect of Illation, not of Caufation. 


4. The indetermination of Mans Will dgth not infer the Uncertainty 

—— -- of Gods Decree, TR 
Thing may be certainly Future that is under the unde- 
termined liberty of the Will. Mans Power and Liber- 
ty of doing otherwiſe than God hath decreed, doth no more 
infer a pollibility of the fruſtration of his, Decries, than. his 
Power and Liberty * of doing otherwiſz, than God hath fore- 
known he will do, doth infer an _ uncertainty. of. Gods fore- 
knowledg. ;Now It is undeniable, that God can certainly 
foreknow, that a, man will do that, which, he. hath, power. not 
to doz and that he will not 'do th which, .be hath power 
to do. Adam had power to refilt the Temptation , which 
God foreknew - he would yield to. .:_ 
The Power it Telf to do otherwiſe than as God hath decreed, 
is foreknown - and decreeds and it is alſo foreknown- and 
decreed, That the ſaid Power ſhall nox do otherwiſe, God's 
Decree is according to 1:is Foreknowledg , which is.to ys jn- 
comprehealdle.c {1 - oftioadt © 
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is the perfeftivn of ©0d, as G68, to bs the PIER 
ay Good as well Moral as Phyſical, as * well of common 
as of ſaving Grace. Ard to be the Author of it, is to decree 
A is the petfetion of the Divios Intethon 

Sit is t of of the oe Inte bs 
Wand all tifat is Intalligibre ; fo it 6s the \ war Bac ro 
Divine Will to chuſe all that is eigible, or A trct _ 
Fn to come to paſs, 

It fs agreeable to the perfetion of Gods Providence, 
that all the Good that is done ih , the Wortd, hoald be te- 
&teed, atd Tnfallibly orotaee to pits by him. 

"As Indorbredy Gotl ri good AR that comes 

of we {> undoubredly he _ decree it. For whatſoever 

Vbjet of Divine Operation is atſo the Object of 
DO Velion 

Every, good Act is an End, or a Means to an End, in: 
be Coorfe of Gets Providence : ad therefore it is decreed 
of him. All the Ends '6f Providence are determined, and 
conſequently the Meanes to be made uſe of for the "fame 


re ewife determined. 


' Thongh' 1 do fiot affirm, that Gods Foreknowledg and De- 
* fee are of equal —\ pgs It feemsnot congraous that hisFore- 


"knowtg* e, atid his Parpoſe-or Wil not ac- 
tire to 'any bs 
"Gods Fork of Evil irifers, tho not a De- 
' ere of it, 'yet : ibvur fe, that it ſhall be o and fo 
Io. noe of 4d; » To that by thoſe,> who'db what he wil- 
n6r. He Kccoh iſheth what he willech. 


fa 


6 Ged doth wit Wil - or Decbee Tin, 


| JT" Yeiſt 'needs' be Held tha harfoever God doth, tic wills 


to 6; and 'whatſbever is the Effect 'of his agency, he 


- wills ticfame. 'Confquently, whatſoever he doth about a finful 


WF 
" 


Act, hewills to do it z and whatſoever bs the Eft of his 
Agency 


($/) 

Agency about the faid AQt, he wills the ſame. Now there 
is acopcurſe of Gag, 2 & Univerſal Fes to eyery, Act, 
and therefore to every ſinful AR as an ACt; that is, to ſomuch 
as is in the geperal Nature of the faid act. And ſo much 
as this comes: ta, he. wills, which 1s not Sin, but. only thg 
Swbftratum Peceats, ; 

ut as he doth not concur 'to the finful Af, as it is Fl 
ACt in /pecic, ant not the y "al 3 ſo he doth not Will an 
Decree the Aft, as' ſuch j8 /ppcic, ., How the Divine concurſe is 
Vielded to ſinful actions, bal be explaincd in it; proper place; 
under the Head: of Gods EMclence. pes 

God Permitteth. Sin, But to Permit Sin 15 not to Will 
it» but only not to Prevgng its coming to paſs, 

God doth not Will the Eſſence ,: therefore he doth got 
Will the Event or Exiſtence of ſin. For the Exiſtence of 
ſin is but its Eſſence extra caſas, or in aCtual being. To 
fay that God doth not Will the Eſſence of ſin, but that 
the Effence thereof exiſt, is very odd, and to me unintelligible, 
The Event or Exiſtence of Sin'is the Object of Gods Hatred, 
therefore it cannat. be. the Object of his Will. For he dgth 
not Will what he hates. * 

If God willeth the Exiſtence of Sin, he willeth the com- 
mitting of it ;, and if he willeth the copmirting of fin , 
then as compitting of Sig is the fullfilling of his Will; 
and if it be the fullfilling of dy it 1s the, Object of 
his Complacence, and then he hath- Camplacence int Vi- 
olation of tus Law, _ p "ts 
;. Sin- hath no Gaod in it, and if works no good. ?TFis not 
ſin, but the feeling knowledg of fin, that works Humiliation 
And F&PERtAnce, | 


| he doth nk ul ry otith A ork rd 


Though God' doth not; ſimply Kiy"the Exiſtence of 
Fs he Nills it { far, as that he hages it, and ſeverely Gor- 
$ | it} and; gives Necellary. Power: pg, 20910 it: 
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ES. 
' 7. There 5s no need of holding that Si is decrend of God 


T* the aforeſaid Arguments be not ſtrong enough to prove, 
That God doth not decree Sin ; yet there is no need for 
any one, in order to the falying of Gods Proyidence; to hold 
that he doth decree it. _* = or 
The Exiſtence ; of Sin, foreſeen indeed, but not «decreed, 
God makes advantage of for his Holy Ends, it being under 
his Ruling Power. He Wills the Good occaſioned by Sin, but 
he Wills not Sin as the occaſion of Good. All the Good that 
follows Sin (not as the End follows the Means, but as health 
follows the diſeaſe) is decreed of God. 

Secing God over-rules all the Inclinations and Attions' of 
his Creatures, his not decreeing of Sin doth not at all leſſen 
his Providence about ſinful Actions. 


8. A Decree to permit Sin is not neceſſary. 


FO Permit, is not to AQ, and not to Adt is nothing; 
and of nothing there is no Decree, at leaft there is no 
necdof a Decree. No more is needful to a Not-being, than 
Gods not Willing and not Effefting, Conſequently, there is 
no Decxece of the Permiſſign of Sin , at leaſt, there is no ne- 
_ceſlity, of holding ſuch a Decree. | | 
'It may be Objected, That a Non-effe 'is the Obje&t of Gods. 
Wil, - when he wills that ſome Evil ACtion ſhall not come to 
paſs. The anſwer is, That in fach a caſe the thing that God 
properly wilk, is his reſtraining and hmiting of mens evit In- 
clinations and - Attions, and the Nen-efſe of thoſe Aﬀtions is 


faid to be willed. dy te cat. agreperty gn reduCtively, 
oor being the Conſequent” of that. which he properly-'Wilk. 
Aud his Will is further terminated'on the good Conſequence 
o% his preventing the faid Evit Actions. 

t- may be likewiſe objeted, If a man may rightly ſay, I 
will or Purpoſe-to permit, ' why may not -God- rightly fay 
{? The anſwer is, that when a, man makes ſuch a ermi-- 
nation, it commonly means a "Purpoſe of reſtraining the: 

_ Laclination. 


(9.3 


inclination or Wall, that is or may be in him, to hinder 
the thing; and the ſaid Purpoſe is further terminated on the 
Conſequents of the. Permiſſion, and the ordering of them. So 
God may be ſaid to Will, or Purpoſe a Permiſſion, as-- 
wills or purpoſeth the limiting of his reſtraining Agency, 
and as this W ill and Purpoſe is alſo terminated on the Con- 
ſequents of the thing permitted, and the diſpoſal thereof by 
his Providence. 


9. The Effett of Sin may be the Objeft of Gods Decree, 


ag God decree no mans fin, yet he may decree the 
Effect which ſinners cauſe by lin. So God decreed the 
death of Chrift, and the paſſive conſtupration of David's 
Concubines ,, but he decreed not the fin of the Aqors. 
Accordingly ſuch places of holy Scripture, as ſeem to im-. 
port Gcds Willing the fins of men, do indecd ſignifie no 
more than the Effects of their fins as willed by him. 

Though in hath no Good in-it, and works nothing Good 
in it ſelf, and cannot be willed of God as a thing conve« 
nient, or conducible ; yet it may be an occaſion of the greateſ# 
Good, and it may work an Etfect, which, though in it. 
ſelf, (1 mean Phylically bad) may be conducible to Good, and. 
ſo far the Effet may be willed as conyenient. 

If it be objected, That a Decree of the Effet (one: would. 
think) doth imply a Decree of the Cauſe. The anſwer is, 
1. That the meer decreeing of a thing, includes no more thag 
a willing that it ſhall be, joyned with a Knowledg. of its 
convenience, And ſo a Decree of the Effett of ſin, doth' im- 
ply 3 Foreknowledg of the conducibility of that Effet ta 

Good yet it no way implyes a Decree of the .ſio, buc 
only a Foreknowledg of it. 2. Though God doth not De- 
cree mans ſin, yet he decrees his own concurſe to the Att in 
its general nature, but not as morally ſpecified. He decrees. 
alſo the diſpoſing _ - ay and neceſ- 

Antecedents of ct, whuch., Ganers accompli 
AA this, with, his - Neko , of the ſin; ic ſelf, ftl- 


19., Of : 


ceth to 4 Decree of ſich anE —_ 


Spa... 
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10." Of the Puturition of Sin from Eternity. 


at the Fnturition of fin is from Eternity, is no Argy- 

ment that Gods Decree is the Cauſe thereof. For 
Futurition in not a real mg diſtinCt from the thing future, 
but it is meerly a reſpeft of reaſon or conception of the 
mind about it; and it requires no diſtinct Cauſe from the. Fu- 
ture thing it ſelf. No real Being is Eternal, but Gad , and 
Eternal Futurition is but ens ratzoms;, and an extrinfick de- 
nomination of the Divine Mind as conceiving it. 

The Cauſe whereby a thing doth exiſt 'in Time, is the Caufc 
whereby it was Eternally Future z though the Cauſe did not 
exiſt from Eternity; as the Cauſe, whereby a thing ſome- 
time was, is the Cauſe why it ſhall be a thing paſt even to 
Eternity, though that Cauſe do not exiſt to Eternity, 


11. Of Gods Eternal Preſcience of Sin, 


Od doth Foreſee whatſoever is Fature, and of determi- 

nate verity, by the meer Infinity and Eternity of his Un- 
derſtanding. And no other Cauſe is to be ſuppoſed ne- 
ceffary to his Foreknowledg of fin. 

That there can be no Futurity, of a determinate Verity, 
the Cauſes whereof are undeterminate, muſt be proved by the 
Aſſerters 'thereof. That a thing will be, ſufficeth to the 
truth of its Futurity, without conſideration from what Cauſe 
it will be. And who' can ſay that Futurity is not by it 
ſelf intelhgible, or that God cannot Foreknow what a Creq- 
ture,/ afti Ak Fas contingently, will do 7 Let it be-goted; 
that the thing under confjderation is, what the Irlfinity 
the Divine Underſtanding can reach unto: | 


o 


' "12. In what Senſe Bentfics are abſolutely decreed of God. 
-whatibever Ordet "Go oth bring ay, thing th 
Fi Pike: he" decteed gy ;ternity-co bring it to a. 


ig the very ſame Order. * © 


There 


8; Ce & ſe of Means requiſite to the bring- 


= —_ Sky ; and God wii. 
terh lia, that thoſe xelits bal be pore and ghot 
Means uſed; /ami $0.48" the iſſue he 2& y , willeth all 


» thoſe 


thofe Benefits that come to paſs. | | 

That which God doth not, but upon Conditions, he ab- 
lutely* Decreed to do, and he abſolutely Decreed to do 
it upon* fach Conditions. So that the Decree is abſolute, 
though the thing Derreed- be Conditional., - | 


13. Pumiſhments are not alike abſolutely Decreed, yer in ſome 
ſenſe abjolutely. 


Hoogh the Favours and Benefits, that are given conditie- 
nally, be abſolutely decreed, becauſe the giving of the 
Conditions is decreed alſo ; yet the Puniſhments, that arc 
inflicted, are not alike abfolutely decreed ; becauſe the fin 
which” are "the Condition, or the Meritorious Cauſe thereof, 
are not decreed. But in regard of Gods certain Foreknow- 
ledg of thoſe ſins, which merat the decreed, Puniſhments, the 
Decree thereof . doth not hang, in — and it may be 
h rightly ſaid, that 'the Punifkments. are ſo far abſolutely 
ecreed. 

He that certainly foreſees the Condition of the decreed 
Eventabſolutely willeth it, though he willeth not. the Condition. 
And ſo God's Omaiſcience proves that he hath at.no inftant a 
will properly Gonditional, chat is, ſuſpended gon a Condi- 
tion, as to the ACt it ſelf, though the Evecntdecreed be >. 
ſuſpended. | 


14. Of the diverſity and order of Gods Decreer, 


| _ 
A LltheDecrees of Gorl are one, as in him, but they 
have a formal diverſity in reſpect of the Objefts and 
Effets, in which regard we axuſt necellarily think -andſpeak 
.of them as divers. "HR 
©: According to this _ Predeſtination indydes divers 
Decrecs, among, which ae notable, wz. a Decree 
p F 5 & 'vV 
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of Redemption, a Decree of the firſt Saving Grace, or Con- 
verſion, o Decter of Perſeverance, and > Dates of , 

' All the Dectees' of God are executed in a certain Order, 
the' Deſign whereof was eternally included in. the very De- 
crees. And the Order of the Decrees, as to our appre- 
henſion of them, is moſt ſafely and conveniently laid down 
according to the order of -their Execution. But to - inſift 
upon © Priority and Poſteriority of Intention in the Divine 
Intellect and Will, is found lubricous and incommodious, 


and it is no way neceſlary. 
15. Divers Decrees have diverſly qualified Objelts, 


[NN the Divine Decrees, diverſified from their Obje&s, the 

L Objects are conſidered as diverily qualihed. Gods Dectee 
toglorify a Perſon, hath the Object otherwiſe qualified, than 
the Object of his Decree of giving Faith ; it being certain, 
that the condition which is neceſlary to Glorification, is 
not neceſſary to effetual Vocation. 

''It is to he noted, That though the divers Decrees have 
their ſpecial Objects ,” iconfidered or foreknown as diverſly 
qualified, yet none 'of them have any. Exterior Cauſe. It 
argues.no more dependence of God on the Creature, to ter- 
nunate his Volition or Decree only on a Qualified Subject, 
than to terminate his Efficient Power and Will on ſuch a 

valified Subje, and no'other, as it is moſt certain that he 
doth. ",And that herevpsn his Decree is not a thing in ſuſ- 
p2nce, hath been already ſhewed. | | 


16, Of Abſolute Eleft;on. 


Here is a, Predeſtination or Abſolute Eleftion of Parti- 
'S cular Perſons to Eternal Life. ' For God doth | degree 
fo eiveErernal Life-upon certain Conditions, and - he doth 
alſo Decree to give thoſe Conditions to Certain Perſons, 

' That God doth in Certain Perſons effect all the Conditions 
df Salyation, or that 'he gives and'-maintains in them from 
time to rime that” Grace that ſhall infallibly end in Salvation, 
: Is 
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is undeniable- by them', who believe that any are faved. 
And the Donation of ſuch Grace doth evidently prove his 
Eternal ' Purpoſe thereof. For nothing is more-evident, than 
that God Decrees whatſoever he Effects, 

This Abſolute Election proceeds according to Gods Fore- 
knowledg, I mean the Foreknowledg both of the infallible 
Efficacy of his own Grace which he hath purpoſed towards 
his Elect, and alſo of the Free Determination of their Wills 
by the ſame Grace. So that God foreſees no Good in them, 
but what he hath decreed to give them; and it is alſo true, 
that he Foreſecs that they will uſe their own Liberty under 
his Grace as they ought to do. 


17, Of a general Conditional Decree of Salvation, 


Od doth not decree the Salvation of thoſe that are not 
ſaved. To ſay that God doth decree the Salvation of 
all, upon Condition, is, I think, an improper way of ſpeaking, 
There is indeed a Decree, that all, without exception, by 
whom God's Conditions are performed, ſhall be faved; But 
this is no other than the decrecing of the general Law of 
Grace,and is wholly another thing than the Decree of Election, 
General Election ſounds as a Contradiction in the Terms, 


18. Of Nan-Eleftion, 


Or as much as God hath not decreed ſuch Grace to all, 
as doth infallibly end in Eternal Salvation, there are 
ſome Non-Elect. 7, 

' Meer Non-Eleftion is no Decree. . It is not a Nolition 

to give that Grace which accompanieth Salyation, but 2 bare 

Non-Volition thereof. Fl] | [1ets v.23 

There is indeed ſomething more than a bare nOUWIngs even 

a nilling to give ſuch Grace. But then it isa poſitive w lof- a 

judicial Denying of Grace, which never takes place, bus; pop 

ſuppoſition of precedent wilfull ſin z and it 1s a thing my 
different from Non-Election. 


C 19, The 
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19. The Non-Eleion of ſome, agreeable t0 rhe Wiſdom, and conſitent 
with the Goodneſs of God. X 


bs is agreeable to the Wiſdom of Gods Government, to De- 
cree the ſalvation of ſome, but not of all; And in not de- 
creeing the ſalvation of all, there is no want of Goodneſs in 
God, For that any miſs of Salvation, it is not through any 0- 
miſſion on God's part,but through mens neglect to do their part. 

That theNon-Elett are notunder a1 impollibility of being ſa- 
ved, is evident from the Polition before proved, That the 
negation of Gods Decree doth not infer an 1mpoſlibility of the 
Event. 


20, Of Poſitive Reprobation. 


——_ Reprobation, or the Decree of Damnation, is not 
| Arbitrary ; nor is it abfolute in that ſenſe as the Decree of 
Salvation or EleCtion is. For where God decrees to fave, he 
decrees likewiſe all the pre-requiſite Conditions of Salvation.But 
he decrees Damnation only upon foreſight of final Impeni- 
tence, or dying in a ſtate of ſin ; but that Impenitence or linful 
ſtate he doth not decree. 

Indeed the Obduration, that is Judicial, God decrees, yet 
not Arbitrarily, but upon Foreſight of mens Voluntary Im- 
gm_—_ and Hardnets. And in this Judicial Obduration, 

do not mean that God decrees the penal fin it ſelf, but tis own 
Righteous Judgment, upon which the ſin follows. 
| There is no Poſitive Decreeithat Few ſhall be Converted,only 
the Converſion of the greaternumber is not decreed. 

Nor doth God Decree the Salvation of men upon ſuch Con- 
ditions, 2s make the Salvation of moſt mea impollible ; but the 
Conditions of being ſaved-arc fach as do abundantly teſtifie the 
Goodneſs of God wa the faivability of men in general. 


5 21. In 
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21. In what ſenſe God is ſaid to Will the Converſion and Salva- 
tion of all, 


He Converſion and Salvation of men is ſincerely deſigned 
in Gods Publick Declarations and Propofals,as the neareſt 
and proper End thereof. 

That they ſhould turn and live is pleaſing to his Will by a 
ſimple complacency ; and he hath no complacence in their Sin, 
nor in their damnation, as in it ſelf conſidered, 

He is ſo far willing of the Event, as that he doth moſt ear- 
neſtly and ſtriftly command it, and perſwade it by moſt power- 
ful and gracious Motives, and gives ſuch a meaſure of help, as 
will make them happy, if they make uſe of it ; and leaves them 
without excuſe, if they do it not. And nothing is lacking on 
his Part, that is meet for him to do towards it, in point of Ju- 
ſtice or Grace. 

But it is certain that he doth not ſimply and abſolutely Will 
the Event, that never comes to paſs, Nor is it congruous to 
his Government of men in their ſtate of tryal, in order to a Fu- 
ture State of Recompence, that he ſhould abſolutely Will the E- 
vent of all that he commands to be done. 

Nevertheleſs Gods will is effectual to that which he willeth, 
ſo far as he willeth it. His will of the Event is always effetual, 
as to the Event. His Will of Command, Counſel, and Per- 
ſwaſion is always effeCtual as to the making of Duty, and to the 
unfeigned ſignification of his Grace towards men,and of his fim- 
ple Complacence in their Happineſs. 
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SRD BOD HHH SSA 
PART 1. 


Of the —_— of God about 
the Actions of Men. 


1. Gods the Cauſe of all Good, 


S there isa Divine Decree, ſo there is a Divine Effici- 
erice of all the Good, as well Moral as Phyſical, as well 
' ** of common as of ſaving Grace, that ever comes to 
paſs. It is the perfection of God, as God, to be the Author 
of all Good ; and to be the Author of it, is to Decree and Ef- 


fe(t it, 


2, Of Gods Agency about Humane Aftions, and the Natural Li- 
berty of Mans Will, ' 


NOds part in all Humane AQts is to us unſearchable; but 
this is ſure, that the way of his Operation on man is agree- 

able to the Nature of Man, who is a free Agent. 
. The Natural Liberty of the Will is not a perfect Indifferency, 
but an Indetermimnation with a Power of felf-determining. 
- This ſelf-determining Power of theWill makes us capable Sub- 
jets of Gods Moral Government by Laws. And its preſent in- 
determination between Good and Evil is not a ſtate abſolutely 
beft , but moſtſutable to a Creature dyring his Probation in Or- 
der to a Future Confirmation. . - 2 x 
375 wh | , 3. C 
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3+ The Self-Determining Power of the Will is no Derogation from God. 


T*Hat which is aſcribed to the Creature, doth not always 

detract from the Creator. For much of his Honouris 10 

the nobleneſs of his Creature. It his honour to make a Creature 

of ſo noble a Faculty as is this of ſelf-determination. And the 

Faculty and Exerciſe of it Exiſts no otherwiſe, than as upheld 
and atuazed by him, : 

The denying of this Self-determining Power, in deſign of 
aſcribing the more to God, is clogged with theſe incongruities 
1. Of limiting his Power, as not able to make a Self-determi- 
ning Creature. ' 2. Of overthrowing his Moral Government 
by Laws, EE 

"Notwithſtanding this noble Faculty, mans will is not in- 
dependently free, but God is ſtill Lord of it, and diſpoſeth 
it according to the counſel of his own will, and cati do with 
it as he pleaſeth, by a ſapicntial Government, withont a ne- 
coſſitating hand over it. Yet that there may be, and ſome- 
times is, a Divine Predetermination of it, is not here denyed. 


4. Of Gods Phyſical and Moral Operation upon Mans Will. 


T is moſt congruous to the Nature of reaſonable Crea- 

tures, that the general courſe of Gods Government over 
them ſhould be by Moral Means. And it is alſo congruous 
that the Father of Spirits, the God in whom we live, ove, 
and have our being, ſhould have an inward and moſt inti- 
mate acceſs to our Spirits in his Operations. 

God atts. by his Eſſence, and not by an AR, that is: an 
accident in him. - In his Phyſical Agency what there is be- 
ewetn his Eſſence and mans AQ, & by the faid agen- 
£9, may be above the underſtanding of mortals to apprehend, 
Some Expreſs it by an inward urgency to the aft, w 
the mind is more diſpoſed tov it,, thin it was before. 
that I can ſpeak of it is this, That the faid argeticy denotes 
ho att of God beſides his Eſſence, but it is God himſelf 
ſo urging or influencing the mind of man without any alte- - 
ration in himſelf. | $5. Of 
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5. Of Commmon Coneurſe and Gracious Oper ation. 


T is moſt generally and ſafely faid by Divines, that- Gods 

Afs on the part of the Agent are all one, and all E- 
ternal, as being his Eſſence; and that on the part of the 
Objects and E they are many, and ſome of them new 
and temporary. It is likewiſe wiſely and humbly faid, that 
4 comprehending of this paſſeth the underſtanding of mor- 
tal men, 

In a ſinners turning to God, and in every holy a, there 
is beſides a common concurſe from God, as the Fountain of 
Nature, a ſpecial Influence from him, as the Fountain of Grace, 
The diverſity of the ſaid Concurſe and Influence is undiſcer- 
nible by us init ſelf, but in the Efeedts it is made manifeſt 
to us. And that, which on Gods part hath no difference, is 
diverſificd to us in the Effect. 


6. God doth not Operate to the uttermoſt. 


Ods Agency upon Mans will is not always in the ſame, 

but generally in very different degrees. For he doth not 
operate to the uttermoſt, or to-the infinity of his Power, in 
every Effet that is wrought by him. It is true, that God 
is Infinite in Power, and whatſoever he doth, he doth it 
with an omnipotent facilicy. But that his Power is equally 
or always irreſiſtibly put forth in all his Agency on the Crea- 
ture I apprehend not. For if it were ſo; it would follow, 
that whatſoever is brought to paſs, comes under the higheſt 
Neceſktation. 


7. Gad may ſo operate as 40 leave the Effeit in part to ans Will, 


IHat in ſome Caſes God ſhould Irreſiſtibly Predetermiaec 
the Wall coa good At, is not againſt its Effential Li- 
berty. For ſuch Predetermination 1s not inconſiſtent with a 
Self-determining Power, but only ſuppoleth it to be Wbjeft 
to Gods :Qmaipotence, And it being to a good act, it is 
| a 
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a Premotion perfective of our Nature, and to its well-being, 
and therefore not unbecoming the Goodneſs. of God. 

Nevertheleſs the being of all Moral Geeddoth not neceſſa- 
rily require ſuch Predetermination, but God may ſo operate, 
2s to leave the Effe:t in part to the liberty of Mans Will. 
Otherwiſe a man conld do no good, to which he is not ne- 
ceſſitated. Yet when man doth his part, he doth it not inde- 

endently on God, but in a total ſubordination to him, and 
bo the Power and Liberty which God only gives, upholds, 
and actuares. 


8. How God is aTotal, and nit a Partial C anſe, and wherein 
a Sole C auſe, 


| He Notion of a Partial Cauſe is propesly applyed to that 

1 which is in coordination with other Cauſes, and there- 
fore not fit to be applyed to God, to whom all things are 
wholly ſubordinate, and nothing coordinate, Yet ſeeing there 
are other Cauſes evidently in conjunction with him, thcir 
own ſhare in producing the Effect may be aſcribed to them, 
without Impeachment of is honour. But it muſt be alfo 
conſidered, that they have all their Cauſation from him and 
in him, 

God, and nothing beſides him, is the Cauſe of his own 
Act, and fo far he is both a total and ſolitary Cauſe : But 
he 1s not the ſole Cauſe of Mans Act, becauſe man himſelf is 
a Cauſe thereof in Subordination to him. Yet he is a total Cauſe 
of the Act done by man, as it is an Ac and of all that is 
laudable in the Act. For none is coordinate with him or aſſiſtant 
to him in his Agency, And whatſoever man doth, be it that 
wherein his Privilege is greateſt, viz. the determining of his 
own will, he dothit altogether as therein upheld and actuated 
by God, and dependent on him. 


9. Gods Agency is not determined or limited by the Creature, 


En do variouſly receive Gods Agency, but they do not 
determine or limit it, any othermiſe 


than the various 
termi- 


terminating of it may be KY determining or limiting of 
it. And the variation is not of Gods a, abſolutely conſi- 
dered, but as variouſly terminated on men, according to their 
yarious diſpoſition. God hath enabled men freely and vyari- 
ouſly to receive his Influx. So that it is not the Creature, 
but God himſelf, that determines his Agency by the condi- 
tion of the Creature, according to his own Will, And men 
do not limit Gods Will, but only the Effect, which Gods 
Agency would produce, if mans will concurred, 


10. How Gods Operation on man is never without Effet, 


F the good Effect in man doth not follow the Operation 
of God that is deſigned thereunto, yet that Operation is 
not without Effet. For by it there is wrought in man a 
Power or Capacity for that Effet, which doth not folfowe. 
And that the Power in Man is not brought into a, it is 
for want of Sclf-excitation. 
God doth aft wiſely, and ſutably to his Government over 
man, in giving him Power to.-ſuch Effects as come not to paſs 
I mean a Power properly ſo called, and which is adequate to? 


the Effect, 


11, God in giving be Power gives the Alt, whenſoever the 
Att follows. 


EF 


ns giveth the very Will and Deed, in giving the Power 
to will and to do. If any have deviſed this Diſtin&i- 
on, that the Power of Willing and Doing is from God, but 
that the very Willing and Doing is from men themſelves, 
it is 2 Diſtin&tion that I underſtand not. For, the Att is 
from him that gives the adequate Power to it, more thag 
from the Rand Agent. 

The Power here ſuppoſed to be given, is ſeated in the 
Will ; and the Will by 1t is ſuppoſed to be fully enabled and 
ſufficiently excited to aft. For God to give to will and to 
do, 1 cannot comprehend what it is, more than to give thas 


compleat Power by which man yu will and do; that is 


HE * Al 5; 
fo give man the Faculty, and rightly to diſpoſe the Facut- 
ty to act, and to ſuſtain it in atting ;. and: likewiſe to aſcer- 
tain the At by his Decree, according to his Preſcience, in 
a way unſearchable to us. | 

Though the power be one thing, and the Act it ſelf ano- 
ther thiag, yet undoubtedly he that gives the ſaid Power, doth 
therein give the Act it ſelf. . He that gives the Power of 
Self-cxcitation to the Act, and ofall other Indeavour, giyes 
that very Self-excitation and Indeavour, when it is in A. 
And how God ſhould have an Influx upon the Act otherwiſe, 
than by his Influx on the Agent, to give him aftive Powe: 
and Vertne, I cannot conceive. 


12, Of Gods Agency about Sanful Alts, 


Od, as the Univerſal Cauic, doth concur to that which 
is the Subſtratum of Sin, but is not Sin, viz. to the Aft 
as ,an> Aft, or conſidered in the meer Natureand Phyſical be- 
ing of an Aft. This is not fo to be underſtood, as if the 
Efte:t of Gods Concurſe werea Non-Exiſtent Univerſal, but 
a ſingular Ac only, according to its general Nature ; and. 
as ſuch, it hath no morality or ſinfulneſs 
la the Hatred of God, the Phylical Entity of Hatred is not 
51a, but as it is unduly terminated on God, The Morality 
of a ſinful Act (or it you pleaſe to call it Immorality) is 
as at 15 exerciſed on an undue Qbject, and i undue Circum- 
ſtances, and as ſach God doth not concur to the effeting of 
K, 
To concur to the effefting of the AQ, as having an undu2 
Obje&, Arder, End,, &c; amd not the contrary, ,xs.r0 effect 
as fnfully qualified, .or according 40 its moral ſpccification, 
and the formale Peccati, For it is to effe:t the fandamentim 
of the Relation of difconformity to Gods Law, which Re- 
hation 45 called the formale peccats, and follows the ſaid funda- 
went by a bare Reſyltanoy, without any further Cauſation. 
Bat, nv lobor judgment, will afceibe to Gad the Carfation of 
the forme peebare. | Di A 
\ 


13, Gods 
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' 13. Gods not Effelting the ſinful Alt, as morally ſpecific 
infers not Bhs Creatures Redyendinrſ ſreofen, 


4 he denying that God by his Efficience cauſeth mans Wil! 
to chuſe the Forbidden Object, and Refuſe the contrary, 
or to Will rather than to Nill the forbidden Object; and 
the affirming that the ſinful Act, as morally ſpecified, or ex- 
erciſed upon the undue Objeft, or in undue Circumſtances, 
rather than the contrary, is to be reſolved into Mans Will, 
as the firſt Determining Principle, not predetermined, is leſs 
to be dreaded from the imagined Conſequence of the multi- 
plication of Deities, or the Creatures Independency, thaa the 
contrary Opinion is from thoſe Conſequences which really 
and palpably follow upon it. 

The truth is, that Faculty, which cannot aft without an 
irreſiſtible Predetermination to all its Acts, is not a Selt-de- 
termining Faculty. And was it ever proved a contradiction 
or utter impoſlibility for God to make a Creature with a 
ſelf-determining Faculty ? ; 

Duely to conſider how much every aCtion of the Creature 
is from God, and what that is which is left to undetermi- 
ned liberty, would not make one judg that it doth infer the 
Creatures Independency on God. Let it be noted, That Atti- 
on is very much held to be not properly ens, as diltintt from 
the. Agent, but only a Mode of the Agent. But howſoeyer 
that be held, the thing that is now in debate, is not ſo much 
as Action qua Attion, but a Mode of Aftion. And be it con- 
fidered, whether in ſuch a Mode of Action the Humane Will 
may not be the firſt determining Principle, without the mul- 
tiplying of Independent Beings, when the very ſelt-determi- 
ning Faculty, and its Power of ating in ſuch a Mode, is 
wholly of God, and is conferved in aftive power by bira 
in cvery Inſtancez and when God Coth concur to that At 
in genere Aus, and that, which is left to_ the Self-determi- 
ning Will of Man,'is no Phyſical Being, but only a compa- 
rative circumſtantiated' modifying of a Being. In Icying or 
hating an undie Object; rather Than a- due, there is no Thy: 
«2p ED | 2 Ic 
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ſical Entity, which is not in loving or hating a due Object ra- 
ther than an undue. In both there is no more Natural Entity 
than what is in the general nature of Love or Hatred as ſuch. 


14, Of the Conſequences that follow - Predctermination 
Wo to all Humane Atts, 


{hr I have a veneration for ſome men, both for their 
Learning and Godlineſs, who held Phyſical Predetermi- 
nation to all Humane Acts, as well bad as good; yet I can- 
not receive the Opinion in regard of its Conſequences. For 
from this Opinion it will follow, that - all the ſin that is done 
in the world can 'no more be avoided, than Omnipotence be 
ov:rcome z that a man could no more do that Good AQ, 
whereof his ſin is the Privation, than he could make the 
world ; that all the ſinful Deficiency that is in the world ine- 
vitably comes from the Negation of that Divine Efficience, 
which is abſolutely neceſſary to prevent it ; that the Cove- 
nant made with Adam in innocence, and all the Laws of God 
that have been violated, were impoſlible to be obſerved; that 
when God hath Neceſlitated the Violation of his Law, he 
Puniſheth that Violation with Everlaſting. Puniſhments, 

I do not charge thoſe that held the Opinion, bunt the O- 
pinion it ſelf, with theſe Conſequences. And in this caſe, to 
ſay that man fins Voluntary and upon Choice , and therefore 
deſervedly incurs the Puniſhment, is but to put off a very 
harſh matter with fair words. For if it be a Choice, it is ſuch 
2 Choice as is made under an Invincible Neceſlitation. And if 
this be not to ſin under a meer Natural Neceſlity of ſinning, 


what is ? 
15. Whether God doth C auſe ſin as it is a Puniſhment, 


Hat Goddoth puniſh ſin with ſin, is undeniably evident from 
the Scripture z he puniſheth Voluntary Hardneſs of heart 
with Judicial Hardneſs, Nevertheleſs, though to Puniſh be 
Gods. Act, yet he doth not properly 'cauſe the penal fin 
but in his Righteous Judgment he denies to give that _ 
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of Grace, which -& \ fleedful to - keep a man fiom ſuch fn, 
and which is forfeited' by tle-adiiſc' of 'Gtate 2Wealy recei- 
ved; He:doth —_—_ expoſe the firmer to'niore an#gree- 
ter Temptations. * Hereupon the'ſin, which is the Puniſhment 
of former fin, certainly tollows. But there is no 'Cauſation 
or Agency of God to the effefting of the 1in'; only by his 
Righteous Judgment it is ordered 'to# be a Puniſhment of 
former ſin. SRP JT 


16, Sin doth not neceſſarily follow the permiſſion of it. 


F the Humane Will had been bent to fin by a Natural Incli- 
nation, as the fire burns, ſin muſt have neceſſarily followed 

upon the permiſlion of it. But firſt man ſinned with Free- 
dom and Choice, and without any previous inclination to it, 
and therefore the bare Permiſſion of it, which is no more 
than a Non-prevention, doth not infer - a Neceſlity of fin- 
ning. Nor did it cauſally aſcertain the Event of lin. For 
it hath no Cauſation in 1t. 

Yea, the firſt man ſinned not only by Free Choice, and with- 
out a Previous Inclination to it, but alſo againſt a Holy In- 
clination to Obedience, called Original Righteouſneſs. This 
holy Inclination, though it was not ſo natural, as burning 
is to fire, that is, naturally inſeparable, yet it was neceſſary 
to Humane Nature in its right ſtate, and as it firſt came out 
of its Makers Handsz and under the Neceſſary Influence$f 
God, which was with him, it was fo fully ſufficient to hisPer- 
ſeverance in that ſtate, that his ſin was a matter of inexcu- 
fable Ingratitude, and high Contempt of the Divine Good- 
neſs towards him. Sans 

In the ſtate of Fallen Nature the Will hath loſt its Free- 
dom to afts conformable to Gods Law, and is enſlaved to ſin. 
And while God permits himto abide in this ſtate, man ſin- 
neth Neceſlarily; yet not by reaſon of Gods Permiſſion, but 
his own Vicious Inclination. This Neceſlity of Sinning is 
not purely Natural but Moral, which is alſo Voluntary, be- 
ing from no other Cauſe, than the obſtinate Depravedneſs 
of the Will it ſelf, which is not to be conquered by its own 
Power. 
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Power, + Moreover, it is not a Neceſlity of the very parti- 
cular. fins which men run into, as if they were incvitabe. For 
ordinarily the particular finfal deeds committed might be 
forborn, and the Duties omitted might be performed, as to 
the outward deed. But the meaning is, whatſoever an un- 
renewed perſon doth, hath neceſſarily, in the manner of it, 


2 diſconformity to Gods Law. A Corrupt Tree cannot bring 
forth Good Fruit. 


PART 
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mit iS #0#6 2 
PAR'T Il. 


Of the Operations of Divine 
Grace. 


1, What 1s fignified by Divine Grace. 


POr'the clearer pnderſtanding of all Points ro be diſcuſ- 
ſed touching Divine Grace, it is requtfite/ that the mea- 
ning of Grace in general, and of all-the kinds thereof, 

be + -xplained. 

By Divine Grace in general is underſtood, whatſoever is 
graciouſly rouchſafed on Gods part, in order to mans Duty 
and Felici;', whether it be the Divine Operation or the Et- 
fect hereof in 'man. Sometimes men call the firft faving'O-. 
peration of God to the renewing of the Sonl, by 'the name 
of the Firft Grace ; but it is not {© indeed. For abundant 
and manifold Grace is vonchſafed before that. Whartſoever 
is from God over and above Humane Nature, and Facul- 
ties, and his general concurſc,' in themſelves conſiderod, bs to 

e comprehended under this Term, {> 

"Nature, and Gods upholding thereof, in ſelf com! dorad; i is 
not to be called Grace; but. "Gods reprieving of Nature, in 
order to its recovery, is his Grace through-Chriſt ; and fo 
the 'continuing of our Reaſon, and Free 'Will, and All our 
Paculrigs tn this ſtate of Tryal, is of Grace. -And Nature, 
ity it ſelf! conſidered, is the* Sobjet"thar Graee! wotks upams 
For Grace doth not pat 'ingo. ts ay ſach thing us we call @ _— 
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Natural Faculty, but the Refitude of the Faculty, or that 
which tends thereunto. And all the degrees of the healing 
ang. rgſtoring. of. our, depraved lapſed, _ are ſo many 


degrees: of Grace obtained for us by 'Chrift, + In ſum, under: 


Divine Grace, in general, may be comprehended Gods Or- 
dinances, Providences, ſecret Influences, and Eternal Purpoſes, 
or the gracious Effects and Conſequents: thereof in man. 


2. The meaning of ſome Diſtitsons of Grace, that are common- 
ly uſed. 


ty is Grace Objetive and Subjeftive. By Objeftive 
Grace is meant the Law: or Covenant of Grace, which 
is ſtiled in Scripture, the Grace of God that brin;tth ſalvation, 
rogether with all the external Signs and Evidences thereof, 
cither in the Works of God and the courie of his Pro- 
vidence towards Mankind, or in his written Word. By 
SubjeQtive Grace is meant all internal gracious operations of 
God - on man, over and above his general concurſe, together 
with the- impreſlion and diſpoſition made thereby 19 t|- 
Soul. 

There is Grace Common and Special. By Common Grace 
many underſtand that which is common, not to all, but to 
more than the Elect; and by Special Grace that which is 
peculiar to the Elect, or to a ſtate of Salvation. Bur theſe 
terms are not necellarily reſtrained to this meaning, For 
there is a common Grace, not only as given to more than 
the Elect, but as given to all men. And there is a Special 
Grace, wherein God freely favours one man more than ano- 
ther, and yet it may be below that which is peculiar to a 
ſtate of Salvation. T2 | 

Grace of the ſame kind may be conſidered . as given to 
ſeveral perſons in equal or unequal meaſure. 

There is alſo Grace Sufficient and Grace Effeftual. Suſh- 
cient Grace is that, by which we can do the Good, to which 
it is ſaid to be ſufficient, and. without which we cannot dp 
itz-2nd therefore it is alſo called Neceſſary Grace. Effeftual 
Grace is that, which, as ſuch, doth .take Effect, and is never: 
fruſtrate. 3- Of 
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3. Of Univerſal Grace, 


of 


Think the Notion of Grace ought not to be reſtrained 

to Favours or Benefits vouchſated to ſome and not to 
others; but whatſoever God gives, which in his Juſtice ac- 
cording to the. Law of Works he might refuſe to give, is 
truly called Grace, though it be given to all. And the moſt 
Common Grace is fo far of free-choice, as that God might 
juſtly have refuſed to give it. 

That there 1s an univerſal ObjeQtive Grace, appears by the 
general Law of Grace, or the Conditional Grant of Life and 
Salvation to all Mankind. ES | 

The Grace of the external  Signes, and Evidences of - the 
ſaid General. Grant. is , likewiſe Univerſal in ſome degree. 
For in the courſe of Gods Providence towards Mankind, his 
mercy to ſinners is. very legible, particularly his Reconcile- 
ableneſs to them , upon their Repentance. The Mercy of 
God towards men in general tends to lead them to Re. 

tance, --and ſeeking after God. AZ. 17. 27. And this 
fuppoſetk God to be reconcileable, otherwiſe there were ao: 
ground for Repentance. 

If there be ſuch Univerſal Objetive Grace, what hinders 
that there ſhould not be Univerſal Subjeftive Grace pro- 
portionable thereunto ? viz. ſome _ from God to di = 
the Minds of Men to own and accept his Mercy, and to ſeek 
to be reconciled to him. Yea, I think that the former is in 
vain without the latter, becau e it cannot be made uſe. of. So 
far am I from apprehending that Univerſal Grace js a re- 

Ugnancy. 
of qu be further noted, That in this Univerſal Grace, that 
Notion of Free-choice in preferring one before another, takes 
place ſo far, as that it is vouchiafed . only to Fallen Men 
and not to Angels. 


4.' Every 
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+ Every one bath a Srock of Divine Help to be improved. 
Q 


r | | E 
Ome help of Divine Grace is given 'to af, more eſpecis 
ally to all thoſe, who liye under the Reyelation of the 
Goſpel; and this is to be- made uſt' of by all in order to 
theif ſpiritual recovery. The Divine Help already given is 
2 Talent that may be improved for the obtaining-of more 
Help. The diligent ufing of Gods appointed Means of Grace, 
is a part of the improving of Divine Help atready received. 
The exerciſe of preſent ſtrength in doing good and ſhunning 
Evil, and ftirring up of every Gift and Indowment given us 
of God, is another part of improving Divine Help. 
»'This improving of the Help of Grace already "received 
is- the ordinary way of obtaining more; and none ' have any 
_— to expect 1t otherwiſe, whateyer God may doas a 
ee Benefattor and Arbitrary Diſpoſer of his own Gifts. 
I ſee no Hereſie in ſaying that God will not. deny more 
Help to him, who doth what in him lies from ' the Help al- 
ready given. If we —_— that thoſe -words of our Saviour, 
[T6 him that hath ſhall' be given] are to be underſtood only 
in coder genere, even then he that improves the moreCom- 
mon-of Preparatory Grace, ſhatl receive more in that kind, 
and he: = improves Renewing Grace, ſhall receive more 
in- that nd. & | | YT pore  « "8.43 * 
Many dv not improve tlic DI Help already received, 
= x14 not attain'to that more abundant Help, that weuld 
efable them to do Actions faviogly good,becauſe they are wan- 
ting to themſelves. A Price is put into the: Hand of a Fool 


for the gaining of Wiſdom, and he hath no heart to it.. 


So that men periſh for the \neptert and abnfe of thoſe Helps 
which'they have received, and for want of thoſe-further Helps 
whith they have reſiſted and rejefted. © 


v1. > 5. Of 


> Se Yi A. EA de et 


MA. 
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-'S, bf Grace ſufficient to - Good which is not Efettea 
FAB it, 


Hat is ſufficient Grace, which gives a Power, properly 
ſo called, that is to ſay, an adequate Power to that 
Good, "which ſhould be effected by it. A Phyſical without 
a Moral Power, that | is, a Natural Faculty without a due 
diſpoſedneſs, and much more with an obſtinate depravednefs, 
is not an adequate Power to a morally good AX, that is, 
to an A conformable to Gods Law. But he hath a Power 
adequate to a good Act, who is able to move his: Will to it, 
and to bring ir forth without the addition of more Power, 
or more antecedent Help of Grace, and whofe indiſpoſition 
to it, or diſpoſition to the contrary, is no other, but. what 
may be, and ſometimes is overcome by that Power. 

The Grace, that gives the Power here deſcribed, isright! 
called ſufficient Grace. The exiſtence of this Grace Joth 
well conſiſt with theſe Principles, that God is the Author 
of all Good, as well Moral as Phyſical; and that there-is 2 
Divine Predefinition and Efficience of all the Good that e- 
ver comes to paſs. But it m— alſo, that all Moral 
Good doth not depend on Gods Phyſical Predeterminatiog, 
or Neceflitating Premotion of Mans Will thereunto, but that: 
good Atts may be effected without the faid Predetermination 
or Premotion. | | | 

If there be no ſuch Divine Grace or Help, as is ſuffig- 
ent to ſome Good, which is not effefted by it, then uo man 
hath or ever had a Power, properly ſo called, ro do more 
Good than. he doth, and to,avoid. more: Evil than ,he.;doth, 
for lack of further Necellary Help from God. - ,And if 
man hath or ever had Power to do more Good,or to avoid 
more Evil than he doth, for lack of ſomething to be given 
him of God, as cauſally neceſſary thereunto, then all of 
Omiſſion and Commillion.s. reſolved at leaſt into Gods Non- 
Volitiog and Namefficience, as the prime Reaſon thereof, in 
the Negation of his Necellary Help. | 


"M0 Though 
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Though Gods Providence. towards his Rational! Creatures 
be a Depth unfadomable, yet who would cafily' admit ſuch 
a Poſition, the evident Conſequence w 1:reof will be the re- 
ſolving of all ſin into the Will of God ? Nor may that be 
admitted for the only way of Divine Efficience on Mans Will, 
the continued. exiſtence whereof is repugnant to the Wills 
defettibility, and , the Negation whereof infers a Necellity 
of its Defeftion, and ſo brings all its Acts under a Kind of 
Fatality. I doubt not but God hath afforded us fo mach 
light into his myſterious ways, as to clear them from any 
luch Conſequences. 


6. Some wndeniable Inſtauces of Grace ſufficient. 


Hat Adam had Divine Help, and a Moral Power ſufi- 
cient to his Perſeverance, though he did not perſevere, 
muſt be granted, or elſe it will follow, that God antecedent- 
ly his Fall was wanting to. him in Neceſlaries, and that 
he fell; becauſe he had not' Power to ftand, which Conſequence 
is intolerable. His poſſe ſtare ſivelket, could 'be no leſs than 
a poſſe velle ſtare. | 
Whether Adam?s Original Righteouſneſs were to be call- 
ed Natural or Supernatyral, it . makes no- difference in our 


Inquiry,” For moſt certainly it was the Gift of God, and. 


his Workmanſhip, and it was upheld in him, 'while it remain- 
ed, by God”: Conſerving Influence; and God gave him that 
Inherent Rectitude, and that aſliſtant Influence which was 
ſyicient for him. And though it was not remedying Grace, 


which is proper to fallen man, yet it was Divine Help, which 


ſufficeth to, the point here in queſtion. And it may be pro- 
ly called Grace, becaiiſe |it came from God, not as the 


Fonntain 'of Natvre- only, but 'of Grace. 

It is more than can be proved, that Adam -had not that 
Aſſiſtant Grace, and that Power, which had the ſame Proportion 
for his perſeverance, with that Grace and Power, which the 
Elect Angels had for their Perſeverance before their Confir- 
mation. Yea, it cannot be proved that the Elect Angels had 


uwvore Help of Grace from God befor their ——_— 
: than 


(31) 


than the Reprobate Angels had before their Fall. But how 
ever it bz wt Reprobate Angels unqueſtionably had ſuffi 
cient. | 

Regenerate perſons have that Help of Grace, whereby 
they are . enabled to do more Good in the Saving Kind, than 
they do. And the unregenerate have that Help of a moer 
Common Grace, whereby they may do more Good in the 
Common Kind , than they do. Both Regenerate and Un- 
regenerate have not only a Phyſical but a Moral and ade- 
quate Power to many good Acts of Saving or Common 
Grace, which are not done. 

In the aforeſaid Inſtances it is to be noted, that the ſuffi- 
cient Grace is efficax ad poſſe ; and in this regard that Rule, 
poſita cauſa in altu ſequitur effettns, is not here gainſaid, For 
ſufficient Grace, where the good Act doth not follow, is ea»ſa 
in attu only of the poſſe or moral Power, which Effect exiſts, 
and ſo the Op:ration is not without Effect. And the good 
AQ doth not follow, becauſe the Moral Power given by 
ſa ficient. Grace is. in att of Exiſtence only, but not of Cauſa- 
Lion. | 


7. Of. Grace ſufficient to Converſion that doth not Ut it, 


— grace may be ſufficient for one,. which is not ſuſfi«. 
. cient for another. - And that is properly Grace. ſuffi- 
cient to Converſion , which is thereunto tuffictent, with re- 
ſpeft to the perſons particular- condition and neceſſity, 

There may be Grace ſufficient to certain Acts tending to 
Converſion, which is not immediately ſuſhcient to Converſi- 
on it ſelf. And there may be grace ſuſſicient-to Afts more 
remotely, and in a lower degree tending to Converſion, which ' 
is not ſufficient to afts more-nzarly, and in 2 higher degree. 
tending to it. 

Grace ſufficient to an A 'tending to Converſion may be 
called grace mediately ſufficient thereunto. And if ſo be, 
that, upon the improvement of it, more grace from time to 
time gradually. follow, it- may 'end- in Grace immediately 
ſufficient. | | 

It 
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[f Grace immediately ſufficient were given to Adam for: fuis 
Perſeverance, which did not effect it, if the . like be: given 
to the Regenerate, whereby they are enabled to d& more good 
in the ſaving kind than they do, and to the unregenerate al- 
ſo, whereby they may do more good in the Common Kind - 
than they do, I diſcern no Reaſon why there may not alfo 
be Grace immediately ſufficient - to Converſion, which dogh 
not .effe&t it. | F | 

[ grant» that a ſinners Converſion may be an Effet of grea- 
cr grace, than Adams Perſeverance would have been, and 
than the good Acts of the Regenerate arc. For there was 
in Adam, and there is in the Regenerate an active holy Prin- 
ciple or Diſpoſition. I grant, that Man in his fallen ſtate 
doth need a change of the Will, which Adam before his fall 
did not, and the Regenerate do not need. But this Change 
of the will is no other than Converſion it felf, And why 
there may not be ſufficient grace to change the Will, when 
it is not changed, I cannot diſcern, If any ſhall ſay there 
is no ſuch Grace, he ought to prove it from the Evidence 
of Scripture, or from the impollibility of the thing, 


8. Whether che Holy Habit: be fefted before the firſt 
Att of turning to God, 


þÞ may be objected, That the eitecting of the Habit, Incli- 
nation, or Principle in the Soul, wherein man is meerly 
paſſive, is firſt in order of Nature, and the Sous att of 
turning to God, is conſequent to it. And conſequently there 
can be no Sufficient -Grace to Converſion, but that which 
doth effeft it, and no man hath a Power to turn to God 
before the Holy Principle is infuſed. 

To this I anſwer, That this Hypotheſis (to fay the leaſt) 
is unneceſſary and unproved. In what the Nature of a Ha- 
bit doth conſiſt is not eaſy to bz underſtood, as whether it 
be the firmneſs and riger of the natural Faculty to ſuch ads, 
or a ſecret inperceptible conſtant aft in the ſoul. - But whe- * 
ther it be the one or the other, there is no reaſon, why it 
miſt needs go before the at. I apprehend that the - Act of 


turning 
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turning to God is before that Holy Habit or fixed Principle 
which 1s called the New Nature at leaſt rhat it may bz fo, 
and that moſt ordinarily. This way is more congruons to 
Gods Means of Converfion, which work in the Nature of 
Moral Cauſes, that do not immediately beget the Habit, bur the 
holy act or adts, and the habit by the mediation thereof. And i: 
this caſe the influx and impreſs of Divine Grace is iaſtead of th.: 
holy habit. And the habit may be ſaid to be infuſed, when 
the Spirit of God doth excite the fonl to the act, and by 
that act or acts bring it to a ſetled habit. Any oth:r way 
of infuſing habits, 1 confeſs, I am not able to apprehend. 

If the Will doth, without a precedent habit, move to a ſpi- 
ritual good by the influx of the Holy fpirit, it doth not fol- 
low, that a man moves without a Principle, meerly by an 
extrinſick agency. For the Will it ſelf, excited by Divine 
Grace, is an intrinſick principle of Motion. As a man moves 
himſelf by the locomotive faculty, ſo he wills the Objeft by 
the volitive faculty ; and the att of Converſion is not by Gods 
extrinſick agency alone, but alſo by an intrinſick Principle, 
the will it ſelf. 

It is not neceſſary that the Will of a drunkard be habitu- 
ally changed from drunkenneſs to ſobriety, before any acts of 
ſobriety can be performed by him. And though there be a 
greater change in ſanttifying than in civilizing a man, yet 
as a Civil or common act may precede a habir, ſo may a ho- 
ly act. 

"If a man may commit a ſinful at, without a previous ſin- 
ful Habit, as Adam did, and that from the intrinſick Prin- 
ciple of his own Free Will, why may he not by the aſliitance 

Divine Grace bring forth a Holy Act, without a previ- 
ous Holy Habit ? 


9. The afthal Prevalence of ſin doth not gainſay the Suffici- 
ency of Grace, 


TT Hen ths evil lhclination hinders the good Effect 

' that might come to paſs through Divine Grate, it 
is.not becauſe the evil Inclination'is in it faf ſtronger _ 
: e 
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the Grace, which we call ſufficient,. but becauſe the Will 
makes not uſe of that ſufficient help. In this caſe the Will 
is not ſo far weak or obnoxious to depraved Inclination, but 
that by the aſliſtance of the Grace given it might preyail 
againſt it, and effeft the Good that 1s deſigned in that Aſ- 
ſiltance, God giveth ſufficient Help, and they to whom it 
is given, neglect it, and give way to the prevalence of Cor- 
ruption, which might have been overpower'd by it. Though 
none will ſay that Medicaments are Suſhcient, which are not 
Efte:tual when they are duly applied ; yet ſufficient. Medica- 
ments when not duly applied, may prove uneffectual. 

If it be objefted, That the will it ſelf reſiſts the Divine 
Help that is given, and as ſtronger than it overcomes it : 1 
anſwer, that which is here called Reſiſtance is not the Wills 
reaction upon the Divine Help, or a breaking of its farce ; 
but it is partly its wilful averſneſs from making uſe of that 
Help, and irs not acting according to it, and partly its will- 
ful rejecting of ir, and hardening it felf againſt it. In the 
mean tirae the ſaid Divine Help is 1n its full force and ver- 
tue, and ſufficient to the deſigned Good, and ſo remains, till 
God withdraws' it in his juſt indignation againſt the ſinners 


wilful negle&t and abuſe of it. 


10. Equal Grace 15 n0t ”- to all, whoſe condition towards 
God anrecedently 1s equal. 


=— meaſure and proportion of Divine Help given, whe- 
ther it be alike to all, is to come under conſideration. 

In equal Grace there is not only an equality of Divine 
Influx on the Soul, but alſo of External Means and Helps, 
and an equal felicity of concurring Circumſtances , which 
make for that good which is to be effefted thereby. Yea 
* that Grace may be in every reſpett equal, there muſt be an 
equality of need in the perſons receiving it, For where there 
is more need, the ſame degree of Divine Help is a leffer 
degree-of Grace, -reſpettively conſidered, than where there i 
leſſer necd; as the ſame ſum of money, given to one, that is 
more in want, is a leſſer ayd to him, than to another that 


"wants leſs. A 
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A leſfer degree of Divine Grace in one kind, may be made 
up by a greater Degree thereof in another kindz and 16 
he that receives leſs in one kind, than what another hath re- 
ceived in the ſame, may be equal in the receiving of Grace 
with that other, by receiving more than he in another 
kind. 
It is not againſt the Righteouſneſs or Goodneſs of God 
to vouchſafe a greater Degree of his Gracious Help to ſome 
more than to others, whoſe condition towards him antece- 
dently, and in themſelves, is equal. God, conſidered as a 
Rector, renders equally to all that are of equal merit or con- 
dition ; but as a Proprietor, or Lord of his own, he is not 
bound to equality. For he may do with his own what he 
Will, and none can challenge him for doing more for ſome 
than for others, when he doth for all, as much as is meet 
for him to do. And thereupon he gives to ſome, as he plea- 
ſeth, ſuch proportions of Grace, to which he gave them 
no antecedent right by his Law of Grace, or any Pro- 


miſe. 
11. Of unequal Proportions of Grace in reſpett of outward 
Means. 


O fome the Goſpel is revealed, to others it is not re- 
vealed, and yet the condition of them both antecedent 
to Goſpel-Revelation was the ſame. 

Of baptized Children of Chriſtian Parents, under the Tiy- 
kiſh Tyranny, being of equal condition towards God, ſome 
are educated under their Parents in the Faith of Chriſt, and 
others are taken from them in their Childhood and educa- 
ted in Aahometan Infidelity. 

In a place, where true Religion is eſtabliſhed, and the true 
hat . of God is taught, two Females of equal condition 


may in their firſt Childhood be taken, the one into a moſt 
Religious Family, and there educated z the other into a houſe 
of common Whoordoms, and there educated. There are in- 
numerable ſuch inſtances of different Grace toward thoſe,whoſe 
condition towards God cntretuatly was not different. 


r2, Of 
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: A 
12, Of unequal Proportions of Grace, in reſpet# of Divine 
Influx on the Soul, 


F it be ſo evident that unequal or ſpeeial Grace, in re- 

ſpect of external means, is giyen.in this manner, what 'hin- 
ders but that Special Grace may be given in reſpe& of Di- 
vine Influx on the Soul, and ſuch © ſetret difſtinguifhing Pro- 
vidences, as are paſt our finding out. And that there . is a 
ſpecial Divine Grace towards ſome more than others, under 
the ſame outward means, ſeems clearly deducible from the 
Scripture. | | | 

Our Saviour gives this reaſon, why ſome "of his Hearers 
did underſtand and' receive his Dodrine, and others not, be- 
cauſe to ſome 'of them it was given ro underſtand the myſteries 
of 'the Kingdom, and to others it was not given. at. 13. 

Of thoſe that hear the ſame Doctrine of Salvation, they 
only that obey the Doftrine are faid to be taught of God, 
and their being taught of God is ſet forth as the ſpecial 
Reaſon cf their Obedience, and a peculiar Benefit, whereby 
they ' are diſcriminated from thoſe that obey not. Joh, 6. 
There wes therefore a ſpecial teaching of them that obey- 
cd, different from the teaching of them that did not OÞ&ps 
though both had the fame ontward means. 
"The Father*s drawing of ſome to Chriſt, and not others, 
of thoſe that heard him preach, Foh. 6. muſt needs be un- 
derſtood of ſuch Divine Grace vouchſafed to ſome, as was 
not to others. For our Saviour renders this Reaſon of the 
different Effect of the ſame Word preached among his hea- 
_ that ſome were drawn to him by the Father, and 0- 
thers not. | 


13. A Stock of Grace is ordinarily gwen in unequal. 
Proportions and arbitrarily. 


Hough every one hath ſome ſtock of ;Divine Grace 
T to be ' improved, yet I conceive that it. is Gods ordi- 
nary way to 'g1Ve the fame ig unequal proportions and ar- 
bitrarily, 
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bitrarily, according te that diſtribution of the Talents in the 
Parable, at. 25. without reſpet to antecedent different 
worthineſs. But as the Lord did arbitrarily diſtribute the 
Talents, ſo he did it according to diſcretion. In like man- 
ner doth the Wiſdom of God guide him in the free diſtri- 
bution of the different Meaſures of his Grace. Herein the 
depth of the Riches of the Wiſdom and Knowleds of God is won-. 
derful, his judments are unſearchable, and bis ways $f findeng 
out, There are unconditional Fayours, and in the arbitra- 
ry beſtowing of them in unequal Meaſures, God proceeds moſt 
eegbly to his own Abſolute Dominion, as alſo to the ſtats 
of Sinful Man, who can merit no ſuch favour from him, 


£4. Of the Notion of Effeftual Grace. : 
He denomination of Effeftual Grace is not to be taken 
meerly from the Event, but from the State and Qua- 
lity of the Grace it ſelf. Now this term Effeftual thus tas 
ken needs explication. 1. It may, fignite that which hath 
ſufficient ' Power to effect. For fe ad eſſe eft efficax, ad 
poſſe; In this ſenſe Sufficient and Effe&tual Grace tis all. one. 
2, That which in the Nature of it hath a neceſlary con- 
nexion with the Effect, as a Cauſes. 3. That which 
" ſuch doth infallibly produce the Effe&t, and is never fru- 
rate. 


15. Converſion is the Effet of Grace qua talis effettwal. 


7 hes is ſuch Divine Grace, and that conſiſting not only 
in the ching of the Word, and other 51 nog 
Means, but alſo in the Internal Operation of the Spirit, 
is rejected by. men, and becomes in vain to them. There's 
alſo ſuch grace, as is qu tals effeftual, and doth Infallib- . 
ly produce the Effect, for which it is given. And all Mo- 
ral Good, more eſpecially mans Converſion, is att Effet of 
ſuch Grace, being an Operation of God proceeding from 
an Abſolute Will, that it ſhall not be -made void. 
God faith, Exek, 11. 19. 7 will - a new Spirit within you, 
"2 , an 
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avid 1 will take the ſtony heart out of their fleſh, and give them 

& heart of fleſh. This promiſe ſignifies that God will effe& the 

Change by an Operation that ſhall not fail, and which im- 

plies the removing of any Obex that mans Will lays againſt 

it. 

St. Paxl ſaith, Phil. 2. 14. It is God that worketh in you 
50 will and to do of bis own good Pleaſure. Theſe words of wor- 
king t0 will and to do of his own good pleaſure, can * import no 
lefs than his infallible producing of the Effefts of Willin 
and Doing. Here note, That for God to cauſe our act © 
willing, and fo of turning to him, is to canſe our Faculty 
- "g will, by a gracious influx upon it , which ſhall not 

il. 

Our Lord Chriſt faith, Joh. 6. 37. [All that the Father 
zueth me, ſhall come unto me. Alſo, v. 45. Every man that 
ath heard, and learned of the Father cometh to me, It is here 

Plain, that all and every one without exception, who is ſo 

given to Chriſt, and ſo taught of God, as is there meant,. 
> certainly come to him. 

It wilt never come topaſs, that he, who receives this Effeftu- 
at Grace," ſhould continue averſe or in ſuſpence,but he will ſure- 
ly determine himſelf to act according to that Grace. The 

artakers of this Effeftual Grace are they that are ſaid, 

om, 8. 28, to be called according ro Gods purpoſe, which is his. 

purpoſe according ro Eleftion, Rom. 9. 11. 


16. The Poſition of this Effettual Grace is not repugnant to 
the Sufficient Grace before ſpoken of. 


om the former Poſition there ſeems an ObjeQtion tolye 
againſt the exiſtence of a Sufficient Grace, which is not 
effettual. If Converſion be the Effect of that Grace only, which 
infallibly produceth it, it ſeems that no other grace is fufi- 
Cient to.it. And it. may be further ſaid, how can that Grace 
be ſufficient, which never produceth the Effet. To this it 
is anſwered; 

1, That ſomething be Sufficient to an Effeft, and yet not 
produce it, is no repugaancy; and that God ſhould o__ 2 
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Sufficient Grace to ſome, and more than meerly ſufficient 
to others, is no inconvenience. 

2. Who knows bnt that in ſome Inſtances the ſame Di- 
vine Influax and External Mcans may be only Sufficient in ſome, 
and Efectual in others? And to them, in whom it is Effe- 
Qual, it may be faid to be formally and in it ſelf Effettual, 
and not Eventually only; it being certain, that whenſoever 
the Grace given takes effect, it doth ſo- according to Gods Pre- 
ordination and Decree; and that Decree is according to his 
fore-knowledg, the way whereof is to us incomprehenſible. 

3- That Grace, that aſcertains the Effect, is not neceſſary 
to make it poſſible. The negation of the Decree of the Ef- 
feft in ſome doth not make it impoſſible to be in them, as 
hath been before proved. The negation of the decree of A4- 
dams Perſeverance did not make it impoſlible. 

4. There is no repugnancy that ſomething be ſufficieut to 
an Effect, and yet never produce it. For if the Effect may-' 
not follow in one inſtance, it may poſlibly not follow in a 
thouſand, or ten thouſand inſtances of the fame Reaſon. 
This holds undoubtedly in Effe&ts produced in Free Agents, 
and to which their free concurrence is requilite ; and that 
the Effect doth not follow, it comes not from any antece- 
dent Neceſlity, or becauſe ſomething neceſſary to the pro- 
ducing therof was wanting. 


7. Grace Sufficient 35 not altogether in vain, where the 
Effet follows nor. 


WW "au Sufficient Grace, there is not a- Noral and 
adequate Power to a Good Aft ; and when it is gi- 
ven, the Good ACt is fully poſſible, and thereunto God hath 
done his part to the full. 

The aforeſaid Doctrine of Sufficient Grace, is an- incou- 
ragement and ingagement to all to ſtir up themſelves to do 
their part in hope of good ſucceſs. 

That the Salvation of the Impenitent was not impoſlible 
for lack of ſomething neceſlary to it, in way of Caufation on: 
Gods makes for the unexceptionable clearneſs of his 
Proceedings with them. 18, Gract 


OY 
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18. Grace more than meerly Neceſſavy- is not needleſs. 


T cannot be faid that whatſoever is more than ſimply ne- 
ceſlary to an Effect, is needleſs er ſuperfluous. For God 
may delight, where he pleaſeth, to facalitate the Effect, and 
to give not only what is enough, but more abundant, an& 
therein glorite his Wiſdom and Goodaeſs. 'And we- are 
to pray -not only for;- help of grace meerly- neceſſary t6 the 
Good we are called unto, but for more -abundaut help; tht 
we may do it more freely and perfectly. =Y 


19, In what manner of Operation Grace forma Efetna 
| doth confiſt. | ” | 


Ffectual Grace is a ſpecial Operation of God on the 

Soul, by Internal Influx, in conjunction with all ſtable 
means, (wherewith the Infinite Divine Wiſdom is 'farniſhed 
to every purpoſe) by which the Effect is aſcertained. * But 
what is the ſpecial manner of this Operation is not 'cafily 
to define. God can work eftettually in divers Ways, and 
by us incomprehenſible, 

I cannot ſay, that his Phyſical Predetermination, or Ne- 
ceſſitating Premotion of the Will to a good att, and par- 
ticularly to Converſion, cannot in any caſe be, nevertheleſs 
it necd not be inſiſted on, becauſe by a way of Moral Agen- 
cy. God can infallibly cauſe the Will to determine it ſelf. 

In this way of Moral Agency God can put forth an _infi- 
perable Efficacy of Divine Grace, fo as therein to take + 
way the Moral, though not the Phyſical Power to the Coh- 
trary. Which to do is not againſt the Liberty of the 
Will, but makes it more perfett. For an ihdetermination 
of the Faculty to Will or not to-Will, the Good that onght 
to be willed, is but its liberty in a ſtate of tryal. 

Moreover God can work effettually by fach a degree or 
manner of Operation, as leaves in the Will a Moral Power 
to the contrery, or which leaves the | Effect in- part to the 
un determined Liberty of 'the Will. And in this manner he 


- Can 


(41) 


can certainly bring to paſs mans Converſion. Who can fay 
that. God could noc -haye iofallibly efigcted Adams Perſoye- 
rance by ſuch an Operation, «as {hould leave the Effect in 
to his Will, or that he did not in that manner effect 
the Perſeyerance of the Elect Angels beiore their Confirma- 
tion ? ant, TIT 
That a thing ſhould be aſcertained, to the Oppoſite where- 
of the Will of man will determine it ſelf, is indeed a re- 
pugnancy. But it is no repugnanry that A thing ſhould be 
aſcertained, 'to the Oppoſite whereof the Will of man may 


determine it (elf. 


20, Of congruons Vocation, 
NTHat Divine Grace, which effects mans Converſion, not 
by a naturally neceſſitating Premotion, but by Moral 
Agency, may be conceived to ly ordinarily in a certain con- 
ation of the' Divine Call and Free-will, which be- 
ing put, the Effet follows infallibly...-Phis is by ſome «alled 
aaaFaous Vocation, in which there: a Divine gracious 
Influx upon the Faculty, and the 'powerfnl Motives of the 
Goſpel preſented to it, with all concurring -fatable Proyi- 
dences, by which the Will is infallibly carried to the ſaving 
Effect, by a free and ſweet Motion, .wathaout any preper Ne- 
ceſſitation. | Hes 64. 

The Doftrine of congruous Grace 1s not to be rejeted 
for the Jeſuites fake, if it cannot otherwiſe be diſcovered to 
be erroneous. Nor am I hereby compelPd to reſt upon their 
Notion of Scientzz media ; and whether it be any way. ſa 
tisfactory to their intendment, it' is not neceſlary to -be ex+ 
amined in this place. | 

Againſt the explication of Efectual Grace here given, it 
it be Objeted, That the ſuppoſed Grace, which takes nog 
effett, muſt be judged incongruous z.it may be thus anſwered, 
that by congruous is meant that which is ſo thoroughly 4- 
dapted to the Effect, that it will follow infallibly, though tree- 
ly ;. but Grace, meerly fufficient, may -be ordinarily not fo 
throughly adapted to the Effect, being not in fo high a degree 


or 
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-or ſpecialty of Convenience to ſuch a particular Will , and yet 
ir may not be ſimply incongruous, but ſo far congr 

as to be fully ſo much as is neceſlary and ſufficient to pro» 
duce the Effet, though it follow not. 


21, Grace Effetual, and meerly Sufficient, are variouſly 
| diverſified. | 


7] in Effectual Grace God ſo operates, as that the 
ſhall follow, yet it cannot be proved that there 
is always a difference, ex parte influxus drvini, between that 
which effe&ts, and that which effects not; It may lye in the 
different congruity..of the Means and circumſtantial Helps, 
and in the ditfcrent receptivity of the perſon. And it is to 
be noted, That the ſaid congruous Means, circumſtantial Helps, 
and Receptivity of the Perſon, are all of Gods own « 
ing and EffeCting. 

By Receptivity ' here, I mean not the ſoft h 
ſite to the heart of Stone, which is the Effet of Grace ef- 
fectual, and which is no other than Converſion, or the heare 
eurning it ſelf; but an antecedaneous diſpoſition, which is 
alſo the Gift of God, and may- be a conſiderable while be- 
fore Converſion, or only in the inſtant immediately for 
ing it: and it js a better diſpoſedneſs to the uſing of Di- 
vine Helps both Internal and External. 


22, Of Mens ordinary Preparedneſs for Grace Effeftual. 


doubt not but Effectual Grace may take hold of a lef 

preparecl Subject, I mean leſs prepared even in the in- 
ſtant immediately before Converlion ; alſo_that it may work 
by leſs ſurable means. Yet I believe, thatas in the Works 
of Nature, ſoin the Works of Grace, God doth morc or- 
dinatily work upon the more prepared Subjects, and by the 
more congruous ways and means. 

That Scripture, 1r. 3. 5. Not by works of righteouſneſs which 
we have done, but according to his mercy he ſaved us, ex reſly 
ſpeaks of Salvation, and not of the firſt Converſion. And it 
voth 
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doth not intend the excluding of Faith, Repentance, and 
Obedience in order to Salvation, but the Works of Legal 
Righteouſneſs. If the firſt Converſion- be comprehended in 
the Salvation there ſpoken of, yet it doth not intend the 
excluding of Neceſlary Preparedneſs, but it may intend to 
exclude the recellity of the Works of Natural Righteouſneſs, 
and that kind of Vertue that is in meer Natural Men, and 
was found in many Heathens. 

As for PaxVs Converſion, it is an extraordinary Inſtance, 
and may not be urged againſt what is done in Gods ordina- 
ry way. Towards unprepared Souls, ſuddenly converted, 

ere is an extraordinary Operation of God, both in reſpect 
of the Internal Impreſs on the Soul, and the extraordinary 
Outward Means. Moreover, none can diſprove a more ſpe- 
cial preparedneſs in Pzxl or Manaſſe, or other moſt heinous 
Offenders, in ſome inſtant of time before the Saving 
Change. 

Receptivity and Congruity for Grace doth not always-lye 
in mens fair carriage, or more orderly behaviour, or in be- 
ing leſs notorious ſinners. Our Saviour ſaid that Publicens 
and Harlots ſhould enter into the Kingdom of Heaven be- 
fore Scribes and Phariſees, as having a greater aptneſs than 
they to cloſe with Grace, not by reaſon of their greater 
ſinfulneſs, but their Conviction ard Humiliation occaſioned 
by the review thereof, 


22, Hlow the Effet of Grace, left in part to undetermined 
Free-will, can be aſcertained, 


YA/ ine Contingency be in the Created Will, and 
uncertainty thereupon in the Created Intellet, with 
God there can be no Uncertainty, no nor Contingency, any 
otherwiſe than as it denotes Liberty. 

- To remove Uncertainty about Events from Ged, I con- 
ceive it is not neceſſary to hold either a naturally neceſſita- 
ting Premotion, or an inſuperabl2 Moral Operation upon 
Free Agents to all-their Afts. All that 1 can fay in this 
difficulty is, That God can ai.d doth, i a way paſt our under- 

| G ſtanding. 
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ſtanding, aſcertain Events left in ſome part to mans. Unde. 
termined Liberty. | 

It is undeniably evident as concerning fin, that though God 
cannot be ſaid to aſcertain it, becauſe he doth not decree nor 
efte&t it, yet he doth certainly foreknow it, though mans Will 
doth freely and contingently determine it ſelf to it. Sure- 
Iy the Scantling of our narrow Apprehenſions, and our man+ 
ner of Knowledg, is no Rule or Standard whereby we may 
confidently determine of the Ways of his Foreknowledgz 
whoſe Underſtanding is Infinite, Eternal and Unchangea»- 
ble. 

It is molt certain that God foreknew the Fall of Man- 
kind, and of ſome Angels, which was contingent in it ſelf, 
and from no Neceſlitating Cauſe, in reſpeft of any Creature, 
or any Divine Decree or Operation. And if God hath the 
Foreknowledg of one Future Contingent, by the ſame Rea- 
ſon he hath the Foreknowledg of a, World of them. 

In this incomprehenſible Divine Foreknowledg, and aſcer- 
taining of what is left to the, undetermined Liberty of the. 
Wit, there is no repugnancy in, Reaſon; nor do there fol- 
low from it any ſuch Inconveniences in. Gods Government, 
as do evidently follow either a, neceſſitating or an inſupera- 
ble Premotion of the Human Will to all its Acts. 


24, Mans Will doth not that which is more and greater than 
what Divine Grace doth, when the. Effelt- is in. ſome 
part left: to it, 


Here is an ObjeCtion, which, mon ſomewhat curious 

muſt be taken notice of. - The Act of. Repenting a 
Belicving is ſomething more and. greater, than the Ability 
or Power to Repent and Believe, and is more conducing to 
Salvation. Now though the Power of Repenting and Be- 
lieving be made the Effect of Grace, yet the Atts them- 
ſelves are made the Effects of Mans Will, if they be; left 
in part to the undetermined Liberty thereof, To this it is 
anſwered, | 


1, Though 
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r.. Though the Atts of Repenting and Believing be more 
and greater, than to have Power to the ſaid Adts; yet to 
give the whole Power, which is Gods part, is more and 

reater than both the Power, and the conſequent Atts. There- 

re, though in atual Repenting and Believing a man doth 
more to ſalvation than in having the Power; yet God in 
giving the Power, as a total Cauſe thereof, doth that which 
is more and greater in order to Salyation, than Man himſelf 
doth, who receives the Power, and acts according to it. 
The Glory and Praiſe of an AQ is infinitely more to be 
aſcribed to God, who as a total Cauſe gives the whole Pow- 
er to do it, than to man that doth it. And ſo the glory 
of Mans Salvation, yea and of his Converſion, is infinitely 
more to be aſcribed to God than to man. 

2, In the preſent caſe, the actual willing to Repent and 
Belicve, though it be of the Will formally, as its AR, yet 
it is of God effectively as his Work. And fo inevery good 
AR, though man be the ſubject of Willing and Doing, yet 
it is God that worketh in man to Will and to Do. I can- 
not comprehend what it is for God to work in us to will 
and to do, more than to be the total Cauſe of all that Pow- 
er by which we will and do. And I do not underſtand any 
other immediate influence of God into the Act it ſelf, than 
that which 1s into the Agent Power. 


25. The Help of Divine Grace is infer d from the Law 
of Grace, 


He ſuppoſing of a matter to be our Duty, doth not in- 

fer that we may in our Faln ſtate reaſonably expect 
a jSuſficient Help to perform it. It is our Duty to Keep 
Gods Law perfectly, but Sufficient Grace thereunto is not 
given. God may juſtly require of us, what he once gave 
us Power to do, after we gave finfully loſt that Power. 

Yet when God hath made with men a Conditional Cove- 
natt of Grace, and hath required of them the acceptance of 
his Covenant, and the Performance of the Conditions, upon 
a Promiſe of the Benefits, let is be conſidered, whether it 

G 2 doth 
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doth not thence follow, that it is agreeable to his Wiſdom 
and Goodneſs, to vouchſafe them that Help which is neceſ- 
ſary. thereunto. By Neceſlary Help, I mean that which is 
immediately or mediately ſufficient ; that is to ſay, either im- 
mediately to per form the Conditions themſelves, or to per- 
form mediate Ads tending thereunto, upon performance 
whereof more Help comes, till it reach toan immediate Suſh- 
ciency. 

Let it be conſidered, whether it be agreeable to the 
Mercy of God declared in the Covenant of Grace, to leave 
thoſe, to whom he hath propounded it, nnder an impoſlibi- 
lity of being faved by itz And whether the Goſpel-offer be 
an At of Grace, terding to Salvation, towards thoſe that 
are utterly deſtitute of that neceſſary Divine Help, without 
which their Converſion and Salvation is morally impoſſible, 
An offer of Mercy upon Impoſlible Terms, one would think 
is no Mercy or no Offer. 

If Grace neceflary to the acceptance of the Goſpel-Offer 
be uttcrly withholden, let it be conſidered, how the non-ac- 
ceptance of that Offer can be a greater ſin than the bare 
tranſgreſſion of the Law of Works, and be called the Con- 
ademnation, or the great damning fin. 


26. The Duty of improving the Help of Grace, proves the 
Sufficiency therecf. : 


F God had not vouchſafed to Faln Man that Help that 
is neceſſary for his Recovery, he had indeed been inexcu- 
fable in his abiding in ſin, as the Devils now are ; but 1 
cannot fee how he had been inexcuſable for the neglect of his 
Recovery, if he had been utterly deſtitute of that Neceſſary 
Help. But now Gods giving of outward Means and inward 
Helps of Grace, infers our Duty of improving them, and our 
inexcuſableneſs in the neglect of themz and this ſeems to 
me | neceſlarily to imply, that they are in themſelves impro- 
vable, and that we have Power to improve them. 
Every man 1s cnlpable in not fulfilling the whole Law, 
without the leaſt breach thereof, becauſe the unalterable 
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Law of God, and the Power that was once given, but now 
loſt, obligeth him to it: But no man is culpable for not 
improving the Help of Grace to that perfect fulfilling of 
the Law, becauſe no man hath received a Help Sufficient 
thereunto. 

An unconverted perſon is culpable in' not turning to 
God, becauſe tle Law of Sod unalterably obligeth him to 
ceaſe from ſin : But he would not be culpable for non-im- 

rovement of Helps and Means if they be not Improvable, 

ut utterly Inſufficient thereunto. Not Improving evident- 
ly notes ones not doing not only what he ſhould, but what 
he might -do, and that- he is wanting to himſelf, when no- 
thing neceſſary is wanting. Nothing is Improveble beyond 
its Sufficiency 3 and Means in themſelves Improvable, are not 
Improvable with reſpect to us, if we have no Power. of Im- 
proving them. 

If the caſe. were ſuch, that. men ſhall be condemned for 
the Nor-Improvement of any Helps external or internal, 
when they are deſtitute of a further Help, without which it 
is impollible. that they ſhould Improve them, any one would 
think that it were better for them to be without thoſe Helps. 
And indeed how can they be truly called H-lps or Means to 
thoſe that are under a Moral Impoſlibility of Improving 
them to that intent whereunto they are ſaid to be vouchſa- 


fed. 
27. Of Gods Expoſiulation. Iſa. 5. 4- 


Od in «<xpoſtulating with his People, faith, What conld 

I bave done to my vineyard, more than I have done in it? 
this may be as well rendred, What ſhould 7 have done, Ge. 
or what had I to do more? This Expoſtulation is very con- 
gruous to. the Covenant of Grace under which the Zews were. 
And it ſuppoſeth that they had Sufficient or Neceſlary Grace 
to do the Good they did not, and immediately ſufhcient to 
Atts tending to Converſion, and mediately ſufficient to Con- 
verſion, and that they had Internal, as well as External 
Help; aud that God did for them as much as was meet an 
his part, in reference to the ſaid Covenant. 8. Of 

29, 
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28, Of tir dfferem ſtates of men in reſpelt of Divine 
Help. 


Anifeſt Experience ſhews that all men have not Help 

unmediately ſufficient to Converſion and Salvation. 
For many are ander a preſent Moral Impoſlibility of per- 
forming any Saving Acts, as ' Obdurate Sinners, and tach 
as are rgnorant of things abſolutely Neceflary to be known 
and done. Such may have had formerly more Help, which 
now they have ſinned away, Nevertheleſs, I conceive that 
all, who have the uſe of Reaſon, may have Help inmedi- 
ately ſufficient to intermediate Afts tending to QConverſton, 
by the uſe whereof there may be advancement to farther 
Help, and a nearer approach towards Salvation. 

Though the meer Non-donation of more ſpecial and a- 
bundant Grace be arbitrary with God, yet the poſitive De- 
negation of further - Neceflary Grace is penal, and the Act 
of a Righteous Judg towards thoſe who negle&t what they 
have received, 1/a. 6. 9. Matth. 13. 14. yet God may and 
not ſeldom doth remit that Penalty, and vouchfafe that fur- 
ther Help which was forfeited, according to the pleaſure 
of his own Will. 

Many, that are in a ſtate of Judicial Hardneſs, are not 
deſtitute of Help Sufficient to many Acts materially good, 
and to avoid many ſins, eſpecially of the outward deed, which 
if they would then make uſe of, as they are able, and 
hold on therein, they might recover that greater Help that 
is withdrawn. | 


29, The moſt hopeful Way of receiving more Grace, 


Hough 'God, for the glory of his Free Grace and Rich 
p Þ Mercy, fometimes converts thoſe who have more will- 


fully and heinouſly oppoſed: his Grace, yet the greater oppo- 
ftion doth not ' make: 'Converiion more hopeful, but more 
diſficule and leſs: hopeful, though not deſperate. So far we 
are hopeful, as we are yielding to God. The gradual pro- 


greſs 
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greſs of earneſt Care and Induſtry in uſing the Grace received, 
is the very Way, and the only ordinary 'way, by which God 
effettually calls thoſe who have attained'to the uſe of Reaſon. 

Even they, who are Converted, do- before their Conver- 
ſon in ſome degree reſiſt the Spirit of Ged, and ſome of + 
them more heinouſly, yet when God draws them by his Ef- 
feftual, Grace, they come freely with heart and Good-Will, 
And becauſe there is a reluftancy in part, in the very time, 
or in the inſtant immediately betore the Turning Aft, made 
by the oppoſite Principle, Converts in turning do not only 
yield to God, but earneſtly reach after him with a ſtriving 


againſt the oppoſite Principle. 


30. Incouragement to wait on'Goxts Grate m his Way. 


OO—_ men are forward to venture great matters in 
the world upon hopeful, yer uncertain Iſſues. There- 
fore none ſhould grudg to venture. their care and pains in 
waiting on Gods Grace in his way. To do our uttermoſt 
in the uſe of Means for Converſion is manifeſtly our Duty, 
and we are ſure to be no loſers by it, which men are 
not ſure of in their great Adventures. and Undertakings for 
the things of this world. A mans continued making uſe of 
that Moral Power, which ' he hath towards . Converſion, from 
one degree of Preparatory Grace to another, will at' length 
terminate in Grace immediately ſufficient, if he live. And 
I incline to believe that God will not by death” cut off 2 
perſon, that continues Indeavours, in ſome good meaſure an- 
{werable to his Help, to advance towards Converſion, befbre 
he becomes a Convert, though his lndeavours be mingled with 


ſome Defects. 


31. Whether God hath promiſed Grace Effettual to thoſs 
that uſe Grace recerved. 


C00 Command to uſe Means for any End, contaits an 
Incouragement to uſe the ſame in hope: thatir' ſhall not 
be in'vai. And.if we be to uſt Means" in hope towards 

God. 
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God that it ſhall not be in vain, it is ſuppoſed to be not 
a groundlef but'a grounded Hope. 'And every grounded 
Hope. reſts upon ſome fignification .of Gods Will for the 
obtaining of the Thing hoped for. 

If Gods Poſitive Denegation of further Grace be penal, 
why may not his conferring of further Grace be premial, 
according to a conditional Promiſe ? Our performing of the 
Condition of ſuch a promiſe depends primarily; on Gods 
Preventing Grace, yet ſubordinately it may depend on our 
own well-diſpoſedneſs, which is always the Efect of a for- 
mer Preventing Grace. 

The Indeavours of a man yet unconverted, which are not 
acceptcd of God immediately unto his Jultiſication, may be 
accepted according totheir degree; namely, unto the beſtow- 
ing of Benefits tending-to-Converlion and. Jultification z and 
ſ may be the Condition of "obtaining ſuch Benefits, 

It doth not derogate from the Honour of Divine Grace, 
nor tend to beget arrogance in men, that God ſhould ordi- 
narily give further Grace upon the good uſe'of former Grace, 
For it is not the value and worth, but the congruity and 
meetneſs of what is done by man for the receiving of more 
Grace, that is here conſidered. And it 1s very congruous, 
that the as of Divine Grace towards men ſhould not be 

rfe&ted at once, but by degrees, as men make uſe of the 
ormer degrces. 


32. Equal belp of Grace may have differen Eff.ts, 


WW equal Help of Grace is vouchſafed to ſeyeral 
Perſons, it_ is poſſible that the good A-:t, for which 
it is given, may follow in one of them, and not in the o- 
ther. And where equal Help 1s given to the ſame perſon 
at ſeveral times, it is poſlible that the good act may follow 
2t one time, and not at another. Otherwiſe wher.ſoever a 
good ACt is done, a greater help, than that which is given 
when it is not 'done, is ſuppoſed n;cellary. And if greater 
Divine Help, than what is given, be cauſally nec«ſlary to 
all thoſe injoyned Ads, which are not done, al} ſinful a 
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ſions woeld be ultimately reſolved into Gods not giving 
_ 5 GY by the oppokte Good Adfts;z which to ad- 
is, as 1 inppole, &« great inconvenience. 
From this fppeſition that the fame Grace ſometimes takes 
effect, nnd ſometimes not, it doth not follow that the ſame 
Efficience 4s not the ſame. For as the rerm Efficieuce con- 
nores the following #&t, it is noc the fate Efficience that 
doth cad that” doth not take effect; Yer it may be Maid 
the ſame Efficience, if the word be taken for the ons 
—my fe, and wot reſpetively with connotation the, 


Whether be Converted by fuch Help of Grace 
= Gay firs 4, Loreal OEPIOy 


at there is Grace ſuſſcient to Converſion which doth 
- not effect it, hath been aſready argued. Aud that 
more Grace, thai what is immediately foſficient, is not ne-, 
ceſſary to it, the very terms do make plain, And if it be 
not- in the nature of the thing neceſfary, that more be givea 
than what is immediately ſvlficient, who can prove that God 
doth always give more, where Converſion follows ? - | 
If in ſeveral Perſons or People receiving Equal Grace un- 
to common Good Adts, the Events have been diffrent as to | 
that kind of Good, 1 do not underſtand why in ſeveral 
Perfons receivi wal Grace to faying Good As, the E- 
vents may not ifferent as to that kind of Good. But 
indeed 1 judg, that 4n this caſe we are not ſo much con- 
cern'd'to- know what'is done, as what may be done, and ! 
whatowould 'be done, if men were” not wanting to them- 
ſelves. | | 
It may ſeem by our Saviours words, Mz. 11. 21, If the 
mighty works, which have been done m1 you, had been done in 
Tyre ans Sidon, they winld have repented long ago, Oc, That 
ſome would —— been” converted by that very Help 
of Grace, if it had been given them, which did .not convert 
others, to whom 'it was grven.”” His upbraiding the People! 
vo whom he ſpakse, us more — po to God than —_ 
mY woul 


( 52) 


would haye bcen, doth ſhew that an Equal Help'of Grace 
would have converted others; I mean equal in it ſelf; but 
whether it might be called equal reſpeCtively to their need, 
| confeſs I cannot ſay. For they might need a greater Help 
than others to prevail againſt their greater averſneſs. Yet 
this may' be rationally hence inferred z That in ſome inſtan- 
ces, by that Help of Grace, which is in it ſelf Equal, ſome 
may be, and aCtually are cony and not others, by rea- 
ſon of the unequal diſpoſedneſs of the Perſons. 

Whether ſome be converted, and others not, by that Help 
of Grace, which is _ not only in it ſelf, but alſo re- 
fpeCtively to the need of both, if we know not, there 1s no 
great need to know.” But I think it is hard for any to ſhew 
cauſe why it cannot be ſo, and that it never is ſo. In 
this Caſe the undetermined Liberty of the Will ſufficeth to 
make a diverſity. of the Cauſe to a diverfity of the Effect 
in the ſeveral Perſons, notwithſtanding the ſame Diſpoſed- 
neſs, the ſame Obje&, the ſame Helps, the ſame Impedi- 
ments, and alt other Circumſtances the ſame. 

Howbeit, none are Converted, whoſe Converſion is not an- 
tecedently aſcertained of God. For this, if any thing, muſt 
not be left to uncertainty. Here it is to be noted, that the 
non-aſcertaining of an Event doth not render it impoſlible. 
And the 'non-aſcertaining of Converſion doth imply no ne- 
ceſlity of Non-Converſjon, but. that which is called neceſſtas 
conſequentie, or of Logical Inference, and imports only a Cer- 
tainty, and no proper Neceſlity of the thing. inferred. 

God doth aſcertain Converſion, by the youchſafement of 
ſuch- Grace, as doth infallibly produce it, according to his 
Foreknowledg and Decree. Gods gracious Efficience, 


ding from- an abſolute Decree of the Succeſs, is the formalis. 
ratio of Effetual Grace. | 


34. 1 mans Converſion and in alt Good God is always 
T wh | Chief, yea. all in al, | 


"YRace always takes effect, according to the pleaſure ' of 
the Divine Will.. And mans Converſion to cen and 
| eric- 
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- Perſeverance in Grace, and whatſoever good is done by the Cr.a- 
' ture, which way ſocver ic be brought to- paſs, is to be re- 
ferred not to the Created Will, as the origo or firſt riſe 
thereof, but to the Decree of God ordaining, and his Prg- 
vidence diſpoſing the whole traduction of a imner from death 
to life. All Good is intirely the Gift of God, and mans 
Will doth it as wholly thereunto impower'd of God. 

The undetermined Liberty of the. Will, and the different 
ſucceſs of equal Grace, is not derogatory to the intereſt of 
Divine Grace in all good afts. For though the Will be a 
Self-determining Principle, yet it is 'under the Soveraignty 
of Ged, who hath the Hearts and Ways of all men in his 
own hand, and can in innumerable ways, to us unknown, aſcer- 
tain all Good Events that are Decreed by him. 


235. Of Sr. Paul's Queſtion, Who made thee to differ from 
another ? 


Hen one is converted and not another, if there be a 

ſpecialty or inequality of Divine Help in any Kind 
vouchſafed to the Conyert more than to the other, 
the Cauſe of the difference is clear and unqueſtionable, viz. 
that ſpecial or - more abundant Help, whatſoever it be; but 
if the Help vouchſafed to both be altogether equal, it re- 
quires ſome diſquiſition to aſſign the Cauſe, of the diffe- 
rence. 

Here it is to be conſidered, that difference or diſſimilitnde 
is a Relation, and hath no other Cauſe than the Cauſe of 
its fundamentum, from which it ariſeth by bare reſultancy. 
In the preſent caſe, as there be two Subjects, there are two 
diſlimilitudes, to each whereof there is its proper fandamentim. 
The Belicver differs from the Unbeliever by - believing, 
that is, his believing is the furdamentum of 'the diſlimilitude 
'on his part. Now of his believing God 1s the Chief Cauſe, 
and he himſelf is the Subordinate Cauſe, totally:dependent on 
God ; and conſequently God is the Chief Caule, and he him- 
ſelf but the Subordinate Cauſe of the relation of diſlimili- 
tude on his fide. The U nbeliever differs from the cs 
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dy Unbelief, vhat is, unbelief is the funderenwn of the diſhmili- 
zude on his part. Now of his Unbelief he himſelf is the Chief 
Cauſe, and God is no. Cauſe thereof at alt; and conſequent- 
ly he himſelf is the Chief Cauſe of the relation of dilimi- 
litude on his ſide, and God is no Cauſe thereof at alt. 

This Solution is not ſo curious as plain and evident. In 
this Cafe, God giving Equal Help to both, all that can be 
faid by an Objector, r, That the difference on the Believers 
part comes not from Gods different help. But with- 
all it is manifeſt that it comes from his Gracious Help, as 
the Chief Cauſe, upon which Mans Will the ſubordinate Cauſe 
is wholly dependent ; and the praiſe of this ditference muſt 
go ——_ 

In ſhort, Mans Will is the fubjet of the difference on 
both ſides; and on the Believer*s ſide God is the Chief and 
man the Subordinate Cauſe : but on the Unbelievers ſide 
man is Chief, and God is no Cauſe at all of the diffe- 
rence. 

As for the Apoſtles words, Who made thee to differ, they 
may be well thus expounded, who gave thee that by which thou 
afforeſt ? as he himſelf expounds it in the words following, 
what haft thou, that thou baſt not recerved ? 


36. Special and more abundant Grace may be ordinarily vouch- 
fafed to the Eleft, and wherem # hes. 


T is probable thatGod gives from time to time a more ſpecial 
and abundant Help ef Grace, for the more abundant ſe- 
curing of the Salvation of the Elect, though it be not neceſlary 
to make their Salvation poflible, nor (for ought I know) to 
make it certain. I fay this is probable. For who can ab- 
ſolutely determine of the manner and degree of the Opera- 
tions of God ? And who can ſay how much he muſt ne- 
ceflarily do, if he will afcertain an Effet ? It ſufficeth us to 
know that God doth effectually what he will have to be 

done, though we know not the way and manner of tt. 
And who can tell, whether this more ſpecial and abun- 
dant Help, here fuppoſed to be probable, be given always mM 
tne 
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the fame way, or in divers inſtances in divers ways ? There-- 
may be in it (for ought we know) a ſpecialty of Divine Im- 
preſs on the Soul; and (for ought we know): the Divine 
Impreſs being equal with that on others, the ſpecialty of 
the ſaid Help may conſiſt in more thoroughly congruous 
Means, and happily concurring Providences, Seaſons, and 
Circumſtances, all which depend on Gods wife diſpoſal of ll 
for the Salvation of his Elect —— to his Eternal :Pyr- 

e. -Becauſe we cannot trace the Almighty in the ways of 
bis Infinite Power and Wiſdom, we cannot find out wherein 
-y ſpecial differencing Grace doth in varions. Inftances cox- 


27. In what reſpe# there 5s —_— ſpecialty of Grace 


towards the 


VA/ —_ equality of Divine Help in reſpe&t of In- 
ternal Influence on the Soul, the copgruity of 
External Means, and all concurring Providences, may be i- 
magined towards ſeveral perfons, in ſome of whom the ſa- 
ving Effects follow, and in others not ; nevertheleſs there is 
always a ſpecialty of Grace towards the Ek, in reſpett of 
- the Divine Decree. ' Gods gracious Purpoſe of the Saving 
Effect is comprehended under the term Grace. The Scripture 
mentions the Eleftion of Grace, Rom. 11, 5. Gods purpoſe. and 
grace, 2, Tim. 1. 9. And —_ prearſtinated according 10 the 
purpoſe of him, who worketh all things after the counfel of bis own. 
will, Eph. 1. 11. it 
Whomſoever God faves, he Eternally decreed to fave 
them. For it is undeniable, that whatfocver God doth: in 
Time, he Eternally purpoſed to do the. ſame, and in .the: 
ſame order. Though the Decree of 'Gad, which never: fail- 
eth, doth aſcertain '.the Salvation of the Ele, yet the ne»! 
gation of the Decree (as hath been before ſhewed):is -not- 
the negation of any thing caufally neceſſary to the Event, and 
doth not make the Salvation of others impoſſible, aty more 
than the negation of his Preſcience dath. And. God: bath 
not diſcouraged any. by telling them they are not Ele: but. 


} re - 


he hath put all men vpon @ fair 'Tryal. in hope, no IN 
| | 38. It 
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33. It becomes God to aſcertain the Salvation of ſome, but 
not of all. | 


L[1*2 the great performance of Chriſt in the Redemption 
of the World, that ſome ſhould be faved is evident- 
ly congruous to the Divine Wiſdom and Goodneſs; and 
thereupon that he hath Eternally Purpoſed the ſalvation of 
ſome, 1s as evident. He hath indeed Eternally Willed all the 
Good that comes to paſs,and therefore more eſpecially the Sal- 
vation of them that are faved. It is alſo evident, that 
according to that Purpoſe, he doth aſcertain their Salvation 
by ſuch an Operation of Grace towards them, as ſhall in- 
fallibly effe&t it, whatſoever degree of Free Agency under 
Divine Grace they themſelves have about it. 


- From how abſolute a Decree ſoever the ſalvation of the 
Elect doth proceed, yet it is effeted no other way in thoſe 
that have the-uſe of Reaſon, than upon their performing the 
Conditions of the Covenant of Grace. Though the Perſe- 
yerance of the Ele be abſolutely decreed (1 mean abſo- 
lately in the ſenſe before ou under the Head of Eleti- 
on) yet this Crowning Gift is received upon - condition of 
their care and diligence, both to prevent their Falls 2nd Back- 
ſlidings, and when they have faln, or flidden back, to re- 

cover themſelves. | 
But the Wiſdom and Goodneſs of God doth not lead him 
to aſcertain the Salvation of all. It ſufficeth that his Goodneſs 
hath' made all men Salvable ;- but it is very agreeable to his 
and wiſe Government of men in a'ſtate of tryal, that 
there ſhould be various meaſures of the 'Gracious Helps and 
Means that he affords, and that there ſhould be various E- 
vents and Iſſues thereof. | 
That few comparatively ſhall be Saved is Chriſts own af- 
ſertion, and. that it is fo, - it is .not through any omiſſi. 
on on Gods part, who 'hath: amply provided for the Salya- 
tion 
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tion of thoſe, to whom the Goſpel is publiſhed; and to the 
reſt of the World the Juſtice of his Grace is not wanting. 
They have the Natural Revelation of Gods Reconcileable- 
neſs to Sinners upon their Repentance and Converſion to 
him, which, if they were not wanting to themſelves, might 
be improved to the obtaining of Supernatural Revelation, or 
at leaſt ſuch greater Helps as might be ſufficient for them, 


